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The genesis, development and consolidation of Sufi tradition, its orders and institutions in 

medieval Kashmir accrues considerable significance in understanding and relating not only the 

institutionalization of t                                                                           

However, transmitting this significant historical phenomenon to the modern mind with a proper 

context demands meticulous, objective and academic evaluation and elucidation of the 

intertwined aspects of social, cultural, political, historical and religious importance related to it. 

Undeniably, majority of studies have highlighted the biographies, role and contribution of the 

foreign Sufis from Persia, Iran and other regions. However, estimating the contribution of the 

local/indigenous Sufis of Kashmir in perpetuating and sustaining the Islamic culture, ethos and 

spiritual aura has received scanty attention at academic level. With this backdrop, the current 

paper, while evaluating the consolidation of the Suhrawardiyya Sufi order in Kashmir, attempts 

to analyze this important and lesser-known dimension of the development of Sufi aspect in 

Kashmir during 16
th

 century. With an analytical, historical and descriptive method, the study 

seeks to unfold and elucidate the role and contribution of the local/indige                  

                                                                                –     

                                                 –                                         

                                                                      -            Under his 

tutelage a generation of intellectually sound, spiritually firm and morally upright disciples was 

produced to perpetuate the genuine tradition of Sufi thought and discipline in Kashmir in the 16
th

 

and 17
th

 centuries. Following an exploratory and explanatory approach, the paper attempts to 

evaluate the biographies, role and contribution of these second generation local Sufis toward the 

development of Sufi discipline especially the consolidation and perpetuation of the 

Suhrawardiyya Order in medieval Kashmir. 
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Introduction 

Embracing a unique spiritual aura since antiquity, Kashmir is known for its rich legacy of 

spiritual traditions connected with different religions like, Buddhism, Hinduism, Saivism and 

Islam, the youngest religion to claim unparalleled successes in Kashmir through the peaceful 

preaching of Sufi scholars. Islam emerged in Kashmir as a natural outcome of the process of 

cross-cultural interaction with the neighbouring regions, especially Persia and Central Asia 

through age-long trade relations. Unsurprisingly, sources allude to the presence of Muslims as 

merchants, fortune seekers, travellers and military in the service of Hindu Kings in Kashmir by 

tenth century onwards.
i
 This is even though the first Muslim preacher to have been recorded in 

the annals was Sayyid Sharaf al-D   n alias  ul ul Sh h  d.      C.E. , who  ame from Turkistan 

(Central Asia) in 1321 C.E. The Muslim population grew from a small colony in 10
th

 century to a 

majority by the 17
th

 century, owing to diverse causes with social, cultural, political and religious 

nature. However, among all reasons behind the stupendous rise of Muslim population in Kashmir 

and hen e, Kashmir’s transition to Islam, the role of Sufis in making  onversions through their 

knowledge, practice and behaviour remains undisputable.  

As testified from the sources, following Bulbul Shah (RA), prominent Sufis like, Sayyid  usayn 

from Simnan, Mir Sayyid   l  from Hamad n  alias Sh h-i-Hamad n) accompanied by hundreds 

of disciples, Sayyid Mu ammad al- Rif      from Isfah n alias               , Sayyid   mad from 

Kirman and many others came to Kashmir from Central Asia and Persian lands between the 14
th

 

and 15
th

 centuries. Their primary objective was preaching Islam and guiding the masses with 

Islamic spiritual discipline known as t       , which had by then reached to the apex of its 

institutional development represented by different Sufi masters, Sufi orders/sub orders and Sufi 

k       /hospices throughout the Muslim world. These Sufi preachers subscribing to different 

s      /orders not only educated the people with the new dogma (Islam) and its spiritual 

formulae, but also enriched the valley with new skills, art, architecture, language and literature. 

Hence, their range of activities was not limited to religious guidance; rather, it expanded to the 

social, economic, cultural and educational aspects of the medieval Kashmiri society. 



Initially, between 14
th

-15
th

 centuries, the major role in spreading Islam in Kashmir was carried 

out by the immigrant Sufis from Central Asia and Persia. Subsequently, by the 16
th

 century, 

social structure of Kashmir depicted a major transition with regards the religion, and Islam  egan 

to  e followed  y the majority owing to the role played  y the indigenous Sufis like Shaykh al-

  lam and Makhd m Shaykh  amzah   .     C.E . They and their eminent dis iples rose to 

unrivalled prominence and catered for the religious, moral and spiritual guidance of the masses 

more effectively than the immigrant Sufi saints, who would have naturally faced the problems of 

communicating the religious formulae due to language barriers.  

Emergence of Suhrawardiyyah Sufi Order in Kashmir: A Brief Review 

The major Sufi orders that proliferated in Kashmir include the initially arriving Suhrawardiyyah, 

Kubrawiyya and the famous indigenous R sh  silsilah/order, spearheaded  y Shaykh   lam N r 

al-D n alias Nund R sh , and the lately introduced Q diriyya and Naqshbandiyya orders. The 

Suhrawardiyya order was introduced by Bulbul Shah (RA) in 14
th

 century (by 1321 C.E) and 

later on, lead by  Sayyid Mu ammad Isfah n    al- Rif     , or                 in 15
th
  entury and 

Sayyid   mad Kirm n  in   
th

 century.  fter the demise of Sayyid    d al-Ra m n alias  ul ul 

Sh h, the Suhraward  yya order faced a setback almost for a century until the arrival of Sayyid 

Jan  z Wal    and later, Sayyid   mad Kirm n   . Though all of the three Suhraward  yya saints had 

established cordial relations with the state, which formed a unique feature of Suhraward  yya 

sufis. Yet, during their epochs, this order could not witness a firm establishment in the valley. 

However, it witnessed a colossal phase of development with the initiation of Makhd m Shaykh 

 amzah   .      C.E. d.  
th
 Safar        rd May       y Sayyid Jam l al-D   n  ukh r   , who 

was a des endant of Sayyid Jal l al-D   n Surkh  ukh r     of U h, the prominent dis iple of  ah  

al-D   n  akariyy  Multan   , even under unsuitable religious-political milieu.  

 a rat Makhd m’s unwavering advo a y of Ahl al-sunnah creed against the Shiite tradition, 

introduced during the commencing years of 16
th
  entury  y M   r Shams Ir q   , in the valley, is 

unquestiona le. With the support of Sayyid   mad Kirm n   , Shaykh   hir Raf   q Suhraward   , 

Shaykh  a q    araf    Ku raw , he su dued the in reasing influen e and impa t of this  reed 

upholding the Sunni orthodox tradition. The main reason for his antagonism towards the Shiite 

tradition in the valley was their allegedly harsh and rude stance regarding the first three k       -

i r         . The unreserved allegiance and propagation of the Sunni tradition besides remaining at 



forefront in displaying their antipathy towards the Shiite tradition, earned the Suhraward  yya 

saints like Makhd m Shaykh  amzah and his asso iates, hostility and perse ution from the 

Shiite rulers. Though the Shiite tradition received allegiance from the ruling class, yet, in the 

presence of aforementioned Sunni scholars, this tradition could not flourish with success. 

Sayyid Jam l’s transitory visit of six months in Kashmir around      C.E. was meant for 

training  a rat Makhd m, who is re orded to have re eived the  ertifi ate of 

k       /vicegerency and i     /authorization to enrol disciples before his Shaykh left the valley 

for Delhi.
ii
 Makhd m  amzah proved to  e the most influential and industrious protagonist of 

the Suhrawardiyya fraternity in Kashmir. His spiritual lineage went  a k to Shaykh  ah ’ al-D n 

 akariyy  of Multan, the pioneer of this order in the Indian su  ontinent and dis iple of Shaykh 

Shih   al-D n al-Suhraward , the mainstay of this Sufi  rotherhood. The spiritual pedigree of 

Makhd m  amzah has  een sket hed out  elow  

The Spiritual Lineage of Makh                            

 eloved Prophet Mu ammad  صلى الله عليه وسلم) 

↓ 

 a rat   li  R.    

↓ 

Khw j   asan  a r    

↓ 

Khw j   a      R      

↓ 

Shaykh M ar f Karkh    

↓ 

Shaykh Sar    Saqa     

↓ 

Shaykh Junayd al- aghd d     R.    

↓ 

Shaykh Mimshad al-D   nawar     R.   

↓ 

Shaykh     Mu ammad Ruwaym  R.   

↓ 

Shaykh       li   mad  in Mu ammad al-R dh ar     R.   

↓ 

Shaykh   mad  swad al-D   nawar     R.   

↓ 



       dullah Khaf   f  R.   

↓ 

    al-Q sim Gurg n     R.   

↓ 

Shaykh      akr al-Nass j  R.   

↓ 

    al-Fut h   mad al-Ghaz l     R.   

↓ 

    al-Naj     al-Suhraward     R.   

↓ 

Shih   al-D   n    u Hafs  Umar al-Suhraward     R.   

↓ 

 ah ’ al-D   n  akariyy  Mult n     d. C.E.     , Multan  

↓ 

Sayyid  adr al-D   n   rif  .  akariyy   d. C.E.        Multan  

↓                                                                     ↓ 

Shaykh Rukn al-D   n     al-Fata   d. C.E     , Multan    Sayyid   mad Ka    r 

↓ 

Sayyid Jal l al-D   n Makhd m Jahaniy    d. C.E      U h  

↓ 

Sayyid  adr al-D   n  uk hr    or Shaykh R j  Qatt l 

↓ 

Sayyid    d al-Wahh    ukh r    

↓ 

Sayyid Jam l al-D   n  ukh r   

↓ 

Makhd m Shaykh  amzah Kashm   r    

 

 a rat Makhd m  amzah’s seminal role in reforming Muslims, reviving the spiritual ethos of 

Kashmir and defending the Orthodox Sunni creed at a critical juncture of Islamic history in 

Kashmir is an undisputable fact with credible references form medieval as well as modern 

sources. As a protagonist of the Suhrawardiyya Sufi tradition, he produced a band of disciples to 

perpetuate his mission of reforming, educating and guiding the Muslims in the subsequent 

periods. Meant to consolidate the Suhrawardiyya Sufi fraternity in Kashmir, his  hief dis iples 

in lude,      D w d Kh k      the famous Q    judge , Shaykh   mad Ch gl   , Khw ja  asan 

Q r    , Khw ja Is  q Q r   , Mawl n  Shams al-D   n P l, M   r       yder T lm l    , his  rother, 

Mu ammad   l    Rain  and the famous R   sh   ,      Hard    R   sh   . Majority of the academic 

studies produced so for in relation to history of Islam or Sufi discipline in Kashmir have either 



given a partial treatment or overlooked the role of these eminent spiritual figures who have made 

significant contributions toward sustaining the spiritual tradition, religious spirit through reform 

and revival, education and training, communal harmony, peace and social fabric in medieval 

Kashmir. Thus, an attempt has been made in the following section to explore their biographies 

and estimate their role and contribution toward the social, cultural, educational and religious 

dimensions of Kashmiri society during 16
th

 century.
iii

   

                                                                             

Suhrawardiyya Sufi Order in Kashmir 

                                     

The first disciple enrolled by Makhd m Shaykh  amzah in the Suhrawardiyya order was Shaykh 

  mad Ch gal   .  orn at Ch gal, a village in the sub-division (pargana) K mr j of Kashmir, he 

 ommitted the Holy Qur’ n to his memory at an early age of six. After completing the 

elementary education course from the local teachers, he went to Srinagar to satiate his thirst of 

higher learning in the religious sciences. Besides, achieving guidance in the religious education 

(      ,          and Fiqh) from the well-known scholars           of the day, he managed to 

re eive spiritual knowledge as well and was enrolled  y Makhd m Shaykh  amzah in the Sufi 

path. After receiving guidance from his preceptor/murshid, Shaykh Ch gal    went into deep 

ecstatic state absorbed in the Divine love.
iv

 

Su sequently, with the permission of his pre eptor, Shaykh Ch gal    inha ited a  ave on the 

Harwan hill, and remained in  omplete se lusion for six years undergoing severe self-dis ipline 

with s anty food and sleep to  omplete the spiritual journey.    ompanying his guide, Shaykh 

Ch gal    moved a ross the valley for the guidan e of the people and diffusion of the 

Suhrawardiyya order. Having received the k        vicegerency and i     , Shaykh Ch gal   , at 

the behest of his murshid, returned to his village and made it a centre of his religious activities 

enrolling disciples, reforming, educating and guiding the masses.
v
 Shaykh Ch gal    was the 

closest disciple to his p   pre eptor su h that  Khw ja Is  q Q r    relates in his Chilc         -

          that  no one dared to enter the  ourt of  a rat Makhd m without permission save, 

Shaykh   mad Ch gal   ,       ydar T lm l    and      Hard    R   sh   .’
vi

 



Shaykh Ch gl    authored        -            , a treatise written in the praise of  a rat Makhd m 

 amzah, with records of his supernatural feats and the importance of recollection (Dhikr  for the 

seekers of Sufi path. Shaykh   mad Ch gal    was satiated with Divine love and e stasy and his 

disciples too used to remain in a state of ecstasy after smelling the spiritual aroma of the Sufi 

path. After his death, he was buried in his native village.
vii

 

                                           

The most  ele rated among the dis iples of Makhd m Shaykh  amzah was      D w d Kh k    

(1503-1586C.E).
viii

 Historians are at variance regarding his birth place, however, the renowned 

historian of Kashmir, Mu ammad Is  q Kh n  onsiders   l ’ al-D   n P r   Alauddin Pora 

named after Sult n   l ’ al-D n-d.1353) in Srinagar as his place of birth.
ix
 He was  alled as 

 Dat    Gan ’     though his a tual name was  Dawlat  with        and  D w d  as appellations 

(a    , pl. of  laqab  and  Kh k     as his pen name  t        ). He belonged to the famous 

         tri e of Kashmir and his father was Khw j   asan Gan ’   . In earlier times the term 

         referred to a scribe or a writer or language teacher. Since his ancestors had been 

outstanding scribes of their times and had served the administration at higher posts for which this 

tribe received the appellation of         .
x
 

 lthough, Kh k    lost his parents at an early stage, yet, he wholeheartedly dedi ated himself 

towards learning and toiled hard for gaining expertise in the  urrent-day a ademi s that was 

mainly  ased on religious s ien es.  t the age of nine, he  ommitted the Qur’ n to his memory 

and re eived edu ation under the tutelage of famous s holars of the age in luding, Mull   a    r, 

Mawl n  Shams al-D   n P l and Mull  Ra     al-D   n. From them Kh k    learned s ien e of Qur’ n, 

        , Fiqh and exegesis (t       ) in addition to  arf and  n     (accidence and syntax/Arabic 

grammer), literature, theology, poetry (Arabic and Persian), etc. Such was the level of his 

erudition that he was called as                -        (    Han   fa, the Se ond . Having 

a  omplished the edu ational and a ademi  endeavours,      D w d Kh k   , initially adopted 

the job of a scribe. However, he sooner achieved such a prominence as an acclaimed intellectual 

and erudite that the children of the royal family were brought under his tutelage. Apropos this, 

his appointment as the          -      or  Chief Justice of Kashmir’ was unsurprising and for 

many years, he enjoyed the worldly glory, fame and royal munificence receiving healthy 



stipends, monthly as well as annually, from the  ourt.  s per Mishk t   , he was married to the 

daughter of M   rak M   r  ndr     , the famous Sufi of          order in Kashmir.
xi

 

While Kh k    was enjoying the luxuries with least  ravings for undergoing spiritual experien e, 

his en ounter and thought-provoking  onversations with Makhd m Shaykh  amzah  e ame a 

turning point in his career. The pride of knowledge began to disappear from his heart inspiring 

him to abandon the transitory worldly glory forever after being enrolled as the dis iple of  a rat 

Makhd m. Under the guidan e of  a rat Makhd m, he adopted a simple life-style and 

performed menial jobs to discipline his baser or ego-self. This change in physical appearance 

was an obvious demonstration of the transformation of his inner state.
xii

 

Kh k   , an o ean of  ookish knowledge, was illuminated with the knowledge of spiritual truths or 

higher realities receiving Divine radiance by performing  i      (worship), dhikr (recollection) 

and other spiritual exercises under the supervision of  a rat Makhd m  amzah. Kh k    

developed a strong  ompanionship with his  ontemporary Sufi luminaries like Sayyid   mad 

Kirm n   , Makhd m   j      mad Q r    and      Hard    R   sh   .
xiii

It is tempting to quote   ll ma 

Kh k   ’s joyful expression over his  ompanionship with his murshid, Makhd m  amzah, whi h 

is reflected at the very outset in his most distinguished poetic composition,        -           , as: 

 

 شکر للہ حال من ہر لحظہ نيکو تر شذاست

مرا رہبر شذاستشيخ شيخاں شيخ حمسہ تا 
xiv

 

I Thank Almighty Allah that my every coming moment witnesses a better state from the time the 

master of masters,                                              

  

Likewise, Kh k   ’s following statement seems adora le, as he says  

 

آلودہ غربہ سپريذ او را کہ چوںايں تن   

فر ارشادش ز شوينذہ چوں فرغر شذ است
xv

 

Handover my (spiritually) polluted body to him (                          ) so that the 

radiance of his truthful instructions will act as water and wash away the contamination that has 

occupied (and polluted) my inner self.  

 



The Suhrawardiyya silsilah is known for its emphasis on promoting religious knowledge among 

the novices and in line with this approa h, Kh k   , while traversing the spiritual path, would 

impart the knowledge of religious s ien es to the masses in luding the dis iples of Makhd m 

 amzah like Mull    l    Rain  and Mawlaw       d al-  z   z. Expe tedly, students would flock to 

him from distant places for guidance, education and training  and he used to provide the aspirants 

with books from his personal library.
xvi 

The Sufi Path (ṭ       s    ) requires the travellers/aspirants to display an obstinate devotion 

toward one’s pre eptor murshid and hen e, Kh k   ’s o edien e to his mentor,  a rat Makhd m, 

was inimitable. He considered his preceptor as an apt guide able to save his disciples from 

plunging into the religious corruption and divergence from the right track.
xvii

 Kh k   ’s sin ere 

love and reverence for his murshid can be gauged from the fact that he considered the k     

(cap) and khirqah (cloak), which he received from him, much better than the royal garments, as 

is noticeable from the following couplet: 

 

 ايں کلاہ پوستين ويں خرقۂ پشميں کہ داد

بنذہ را بہ از قباۓ شاہی و افسر شذاست
xviii

 

                                                                                               

this humble servant.  

 

Under his pre eptor’s  ommand, Kh k    spent some time in se lusion undergoing severe pra ti es 

of self-discipline, contemplation and dhikr re olle tion of God. In      C.E., he left for U h to 

visit the tom  of Sayyid Jal l al-D   n Makhd m Jah niy  , the distinguished Suhrawardiyya 

luminary of 14
th

 century. During his sojourn in Multan, he received spiritual benefits from 

outstanding Sufis besides being bestowed with k           . On his return, at Lahore, he met 

with   j      mad Q r   , who on his persuasion a  ompanied Kh k    to Kashm   r.   j      mad Q r    

was son and k         of Makhd m      s Mult n   , a des endent of Shaykh  ah  al-D   n 

 akariyy  Mult n     the pioneer of Suhrawardiyya order in India). Later on, he settled in 

Kashmir, teaching people         re itation  of the Qur’ n  esides helping in  onsolidating the 



Suhraward  yya order. Kh k   ’s earnest devotion and sincerity, earned him special favours from 

Makhd m  amzah, who would  all him as his son,  estowed him with k      h (vicegerenecy), 

and gave him i       authorization  to guide people in the spiritual path. On witnessing Kh k   ’s 

spiritual merit, Shaykh Isma    l Sh m    of Q dir    order and       yder Tulm l   , also  onferred on 

him k             of the Q dir    and Suhraward  yya orders respectively. However, Kh k    always 

guided the aspirants in the Suhrawardiyyah spiritual method. At the behest of his preceptor, 

Kh k    travelled across the valley, preaching Islam, guiding the novices, reforming Muslims, 

calling them to enjoin good and abandon the evil and his eloquent sermons mainly focused on 

the approvals (m     ) and disapprovals (munkar) for things and actions in s         . 

Disseminating the Suhrawardiyya order, enrolling disciples and guiding the masses in the Sufi 

path, Kh k    played a seminal role in consolidating the Suhraward  yya silsilah in the valley.
xix

  

  ll ma Kh k    was a prolifi  writer and has produ ed many ex eptional works in prose and 

poetry that embrace religious, historical, educational, political and literary importance. His 

prominent works, mainly Persian, include,          -                      -          and its 

extended form                ,        -             and          -                        and the 

most celebrated poetic composition,                     and its commentary,                     
xx

  

Kh k   ’s magnum opus,                     is an eloquent poetical expression of his love, devotion 

and reverence towards his murshid Makhd m  amzah. This work and its  ommentary          -

          mainly highlight the life, teachings, spiritual status and supernatural feats (k      ) of 

Makhd m  amzah  esides exploring some tea hings and fa ts of the Sufi path. Qurani  verses, 

         and sayings from authentic Sufi treatises have been added within the subject matter.
xxi

 

The volume along with its commentary,                    , serve as an essential reference with 

regards the religious atmosphere, political vicissitudes and structure of Sufi discipline in 16
th

 

century Kashmir.  

 Kh k   ’s proposition of  ertain imperative  onditions for every spiritual seeker to traverse the 

Sufi path successfully helps in estimating the Sufi methodology of slef purification prevalent in 

medieval Kashmir. Some of these conditions , as related in                    , include: 

 To subsist on scanty food. 

 To remain in seclusion. 

 To have persistence in recollection (dhikr) of Allah. 



 To remain in a state of purity (performing ablution on requirement). 

 To purify the heart from baser desires (inward purity). 

 To exhi it sin ere devotion and o edien e toward one’s guide or murshid. 

  To make silence a habit.  

  To remain contented with the Divine Providence.
xxii

 

The Suhrawardiyya masters have adopted a neutral stance toward Sufi audition (s    ) i.e., 

neither promoting it for provoking ecstasy nor denouncing it absolutely and they prefer dhikr 

over s     to generate feelings of divine love.  Hence, it is unsurprising that Kh k    approves it 

only under some prescribed limits although he mentions its disapproval by his preceptor (in his 

       -           ).  He argues that the Sufi audition induces divine love when heard under 

specific conditions laid by the Sufi masters and apart from this, he strongly disapproves of this 

practice.
xxiii

  Obviously, the  significance of a      or remembrance of God in different ways, 

contemplation and Naqash and  yya practices of h    aar dam and khalwat dar anjuman together 

with the recitation of      -           of M   r Sayyid   l    Hamad n    Ku raw    have  een 

emphasized greatly in his        -           . Further, he highlights the significance of following a 

genuine and truthful guide in the spiritual path and remaining cautious of the charlatans. 

Likewise, in the footsteps of his preceptor, his polemical attitude and resentment towards the 

dissenters (r      ), who revile the first three Pious Caliphs, is vivid throughout his        -

            and its commentary,                   n.
 xxiv

  

The          -          and its commentary,                , is a credible source elucidating and 

defending the R   sh   s and their ardent as eti  pra ti es. Primarily fo using upon      Hard    R   sh   , 

a disciple of Makhd m Shaykh  amzah, this treatise shows Kh k   ’s level of erudition as well as 

reverence for the R   sh   s (the ascetic Sufis). Kh k    appears to  e a defender of            in his works, 

and eulogises their spiritual practices and justifies their practices like absolute vegetarianism, 

incessant fasting etc.
xxv

 In his                              , Mu ammad Is  q Kh n  rings forth 

his deep insights regarding the relationship between the R   sh   s and the Suhraward  yya saints of 

Kashmir. In the same  ontext, regarding Kh k   ’s works , he maintains  

The important feature of Khaki’s works is his praise for most  aksar) Rishis of Kashmir. His eulogization is 

however qualified; in it a conscious attempt has been made to portray the Rishis as followers of the Ahl-i Sunnat 

         [Sic.    -              -       ].
xxvi

 



Kh k   ’s        -            , is a composition of some crucial issues concerning the s         , 

and while emphasizing the importance of cleanliness in Islam, he wrote                -        

       . Having named it after the then ruler of Kashmir   suf Sh h Chak, Kh k    eli erates over 

the different kinds of baths (ghusul) in light of the treatises on t        (Quranic exegesis),          

(traditions of the Beloved Prophet) and Fiqh (Islamic jurisprudence).
xxvii

 This book is an 

apparent exposition of his erudition and expertise in the Islamic religious sciences.
xxviii

 Kh n’s 

summary of Kh k   ’s works seems highly relatable here as he maintains:   

Khaki’s works ena le us to understand the prime importan e that the Suhrawardiyyas atta hed to learning 

under the guidance of Shaikh Hamza Makhdum. The real aim of knowledge, Khaki believed, was to recognise 

the Reality i.e. God Himself. For this purpose one had to struggle constantly for purification of inner self 

(Jihad-i Akbar). It was piety (taqwa) gained through inner struggle alone that was consideredto be 

indispensable for gaining true knowledge of God.
xxix

 

Having emerged as an acclaimed Sufi master, religious expert and writer, the Suhrawardiyya 

order witnessed the phase of consolidation under his aegis in medieval Kashmir. His works 

received admiration from intellectual, academic and Sufi circles and began to be studied and 

taught by the Sufis of other orders as well.       D w d Kh k    , mentions Raf   q   ,  was an 

outstanding s holar of his time and  e ause of his  intelle t,  reative mind and legal a umen’ he 

was  alled  y some of his followers as  Im m   zam the se ond’. 
xxx

 

Following his return from Multan a se ond time, Kh k    passed away in  .H.     C.E.     , the 

year when the Chaks were overthrown  y the Mughals in Kashmir. Initially he was  uried near 

the tom  of      Hardi R   sh    in modern day  nantn g,  ut later on, he was  uried  esides his 

murshid, on the K h-i M r n slope, in Srinagar.
xxxi

      D w d Kh k    was followed  y a  and 

of meritorious dis iples among whom the prominent ones in luded, Khw ja Mas  d P mp r   , 

  j    D w d  alakh   , M   r N zuk Qadir   ,  ayn al-D   n Rain w r    and      Na      al-D   n Gh z   , 

the most outstanding disciple of Kh k   . 

 lthough, the  urrent paper is limited to exploring the role of  a rat Makhd m  amzah’s 

dis iples  ut, keeping in  onsideration the unequivo al  ontri ution of      Nas     in 

popularizing and consolidating the Suhraward  yya order in Kashmir, it is tempting to evaluate 

his contributions as following. 

               -                                             



One among the pivotal figures representing the Suhrawardiyya fraternity in Kashmir,      

Na     , had  ommitted himself to spiritual devotion, prayers, litanies and  religious edu ation at 

an early age. Kh k     estowed him with his k        n    (vicegerency) and i      in the 

aftermath of his successful spiritual journey. Sources allude to a strong influence of           path on 

him and thus, he naturally exhibited an acute level of abstinence and subduing his Ego-Self or 

Baser-Self (nafas al-a      ), he was titled as g       or  the  onqueror   over the  aser-

self).
xxxii

  uthenti ating this,      D w d Mishk t   , his dis iple, who a  ompanied him for 

twelve years, relates in his         -      that he refrained from the pleasures of this worldly 

life to such an extent that he always remained with fasts, never tasted meat, fruits, deli ious food 

and  old water. However, in      Na     ’s langar k     (public charity kitchen), every day 

dozens of sheep were slaughtered for the hungry, but he would never taste the delicious food and 

subsisted on simple vegetables. Throughout his life, he used a coarse woollen garment that was 

black in colour with many patches. Someone enquired him about his celibacy and he replied that 

 where there is no room for even a needle, how a wife and children could be accommodated 

there.’ His extraordinary philanthropi  measures, in luding his,  are and  on ern for the poor, 

paupers, destitute, orphans and underprivileged people, earned him the title,       -        or 

the father or caretaker of the destitute/poor. 
xxxiii

 

     Na     ’s unmat hed generosity as well as his repulsion toward the worldly possessions 

reflected his measure of and enchantment with the R   sh    methodology of self-discipline to reach 

to the Reality. Thus, it is no wonder that Mishk t    re ords,  on e      Na      washed his hands, 

arms and sleeves after a  oin tou hed his sleeve a  idently .  nother feature of the medieval 

Sufi tradition has been the extensive travelling by the Sufis, and      Nas     followed this 

convention while sojourning throughout the valley, and inviting people toward righteousness and 

piety, and educating them with the Islamic spiritual ethos. Credible sources mention that a large 

band, including hundreds of disciples, would always accompany him on his travels, and they 

would halt at different places to construct m      , k      ,  athrooms and toilets under his 

supervision, a refle tion of his un onditional so ial servi es programme.      Nas    ’ 

contribution in consolidating the Suhraward  yya order in Kashmir during the 17
th

  century was 

incredible.
xxxiv

 Khan ’s following argument suffi es in drawing a sket h of his role and 

contribution in the medieval society of Kashmir, as: 



The mission of Baba Nasib was the welfare of the people. Wherever he went he constructed mosques, bathrooms 

and toilets. Whatever gifts and nazr [unsolicited charity] were offered to him were immediately spent for the 

public good. The entire period of his life was spent in the rural and remote areas of Kashmir, it was only towards 

the end of his life that he met with all the           and dervishes of Srinagar.
xxxv

 

     Nas    ’s renowned work,          , is a fine exploration of his meetings with the Muslim 

R   sh   s of the valley. The          ,   ears the stamp of his s holarship and piety ,
xxxvi

 

maintains Khan, who further explores      Nas    ’s approa h toward the            as follows: 

Although Baba Nasib did not claim himself to be the Rishi, his thought and behaviour certainly imbibed the 

influen e of the Rishi movement. Su h was the impa t of Shaikh Nuru’d-Din mystical poetry on the mind of 

Baba Nasib that he would often faint under their intoxicating spell ... Credit goes to Baba Nasib for being the 

first to render some of Nuru’d-Din’s verses into Persian...
xxxvii

 

 a a Nasi ’s spirited defen e of the  eli a y and vegetarianism of the Rishis is also  orne 

out by his writings. However, he expressed his disapproval of the extreme asceticism of some 

Rishis as had retired to the jungle. He wanted them to earn an honest living by the sweat of 

their brow. It was through undertaking various tours that he emphasized the significance of 

combining asceticism with social action. Hard labour in agricultural pursuits, combined with 

the concern for the poor and the needy was, in his opinion, the prime virtue of the true lovers 

of God.
xxxviii

 This offers a glaring example of  lending of ideas and methods in Sufi path, as 

on one hand      Nas     followed the R sh  model with moderation and on the other hand 

committed to social action and religious reform akin to his Suhrawardiyya ideals.  

Mishk t    eulogizes his mentor,      Na     , for his religious as well as spiritual knowledge      ) 

and practices , piety, selflessness,  ethics and miracles
xxxix

 and assembles some of his important 

teachings in his         -      , as: 

The Recollection of Allah (Dhikr) makes a Gnostic (     ) heedless to every other thing of this world. An       

(one who recognizes Allah) is much better than one thousand ascetics. A wayfarer (     ) in the way of Allah 

can realize the pain of remaining away from Allah only after achieving his          (gnosis). The population 

of hell is due to sinful activities and that of heaven is due to righteous deeds. This world is like a shadow, if 

followed cannot be trapped but if left behind it starts following you. An illiterate traversing the spiritual path 

without guidance is like a person in a well without the support of rope and is often derailed during spiritual 

experiences (        . The ro  ers of one’s faith and spirituality are not wealth, wife and  hildren  ut 

whatever makes a person neglectful of his Creator, robs his faith. Knowledge is that kind of drug, which cures 



the diseases of ignoran e. Virtue is to dedi ate one’s life for the welfare of the deprived se tions of the so iety 

and it is the shortest way for realisation of the Ultimate Truth.
xl

 

Dedicated to his mission of preaching, teaching and social servi es,      Na      spent major 

part of his life in travelling from one  orner to another in the valley and finally settled in 

 ij eh r , and left for the heavenly abode there on 13
th

 Muharram 1047 A.H./28 May 1637 

C.E. Several of his disciples desired to  ury him near the tom  of Makhd m Shaykh 

 amzah in Srinagar  ut on the insisten e of the inha itants of  ij eh ra, he was he was 

entombed there.
xli

 Wani, a modern-day historian of Kashmir, remarks a out      Nas    , as  

Of the most reputed saints of the Suhraward -Rishi syncretic phase to have done a good deal of work from 

seeking pra ti al  onversion during the late sixteenth and the  eginning of the seventeenth  entury was      

Nas   al-D n Gh z , the distinguished dis iple of      D ’ d Khaki ... He toured different parts of the Valley 

with the main purpose of creating           ons iousness among the people, ... In his work for  reating an 

Islami  am ien e in the true sense      Nas   was supported  y his devoted followers, num ering three to four 

hundred.
xlii

 

     Nas    ’s role in disseminating and  onsolidating the Suhraward  yya order in medieval 

Kashmir remains undisputable, and he produ ed a  and of hundreds of meritorious dis iples to 

 ontinue his mission in the su sequent generations.  mong his dis iples were, Mull   ydar 

Charkh   ,         dullah,   jj        , Shaykh N  ir  eng l   , Mu ammad  m   n S f   , and the 

famous      D w d Mishk t   , who was a great Islami  s holar, with high a umen in the religious 

s ien es. He was  alled as Mishk t    for his  ringing to memory,           -       , the well-

know book on          collection.
xliii

 

                                                    

Shaykh  ydar L r   ,
xliv

 popularly known as       ydar T lm l   , was among the  hief dis iples 

of the Makhd m Shaykh  amzah. He  elonged to a family of   law    s     (descendants of the 

Prophet-صلى الله عليه وسلم) of Gujarat, and lost his parents at an early age. His un le, M   r Ma m d   law   , 

raised him and managed for his edu ational and spiritual guidan e.  t an early age,       ydar 

developed strong passion for divine love, and was always in search of a truthful guide, who 

would lead him in the path of Reality.
xlv

 

 ah  al-D   n Matt  relates in his work            that       ydar saw Makhd m Shaykh  amzah 

in a vision, and was directed to follow him as his murshid/preceptor. Upon this, he managed to 



receive permission from his uncle to visit Kashmir, and upon visiting  a rat Makhd m  amzah 

at his residence Makhd m Mandaw at Kal shp ra in Srinagar, he was enrolled in the 

Suhrawardiyya order. Su sequent  iography unfolds his su  essful  ompletion of the Sufi path 

and attainment of ex eptional expertise su h that numerous dis iples of Makhd m  amzah were 

 rought under his guidan e.        ydar was dire ted  y his murshid to settle in T lm la, a 

village, which was situated in the sub-division L r in Kashmir for the guidance and training of 

the locals.
xlvi

 

Khw ja Is  q Q r   , a noted dis iple of  a rat Makhd m, in his                  -         , 

highlights       ydar’s extreme spiritual devotion and self-discipline by reporting that he 

remained in seclusion for twelve years on the slope of K h-i M r n engrossed in prayers, 

litanies, contemplation and used to remain without food for seven to ten days. Although, he used 

to subsist on his own earnings and never accepted any kind of grant or favour (f    ) from 

anyone, yet, his engagement in addressing the mundane affairs would not distract him from the 

spiritual path.
xlvii

 

      ydar  omplied           -           , a Persian encomium on his murshid. Based on his 

personal observation, this work comprises of the spiritual status, miraculous feats and teachings 

of his murshid, Makhd m Shaykh  amzah,  esides giving a  ounts of his various dis iples as 

well. From the verses embedded within the main text of this book, it appears that he was 

endowed with poetic skills, though none of his poetic works is extant.
xlviii

 

      ydar guided many people in the path of t        and accompanied his murshid on the 

mission of reform, teaching and preaching throughout the valley. His emphasis on following 

s       , earning (     ) lawful and avoiding the unlawful means of subsistence reflected his 

character as a Suhrawardiyya Sufi. To him, performing worship and other spiritual exercises 

under a proper guidance with devotion and passion leads a seeker towards success in the spiritual 

journey.
xlix

       ydar left for the heavenly abode in 999A.H./1590C.E. and was entombed in 

the village of T lm la, situated in the modern district of           in the Kashmir.
l
 

                                    

During 16
th

 and 17
th

 centuries, the Sufi tradition of Kashmir displayed a unique pattern wherein 

Sufis belonging to two dominant Orders, i.e., the Suhrawardiyya and the R sh  order came under 



influence of each other. Suhrawardiyya Sufis like      Na    and his dis iples were 

overwhelmed with the as eti  pra ti es of the R sh s, and many R sh s who had adopted a solute 

as eti ism and turned into re luses dismissing so ial a tion,  ame under the influen e of  a rat 

Makhd m.      Hard    R   sh    was the prominent figure among su h R   sh   s was, who was enrolled 

in the Suhraward  yya order. Born in a family of blacksmiths in the modern-day district 

Anantnag,      Hard   , known as             in the lo al language, started his spiritual  areer at 

an early stage of his life and spent his rest of life in the longing God. Following the local R   sh    

tradition that was characterized with practising acute asceticism, abstinence, celibacy and 

vegetarianism,      Hard    had a hieved a great status in the spiritual spe trum. He used to 

remain awake during nights and keep fasts during the day (   im al-Layl wa s       -Dahar) 

and exhibited a firm dedication in performing spiritual exercises throughout his life. Later on, 

     Hard    R   sh    met  a rat Makhd m, who enrolled him in the Suhraward  yya Order along 

with his companions. Soon his preceptor bestowed him with his k        n     (vicegerenecy), 

i      n     (authorization to enrol disciples), khirqah (cloak) and k     (cap).
li
 However, his 

initiation in the Suhraward  yya order could not debar him from upholding the R   sh    tradition 

 ompletely, as Kh n testifies the same in the following words   

Notwithstanding his initiation in the Suhrawardiyya order, Hardi R  shi did not part with the traditions of the 

Rishi order. Besides practising vegetarianism, he remained celibate, observed fasts regularly during  the day and 

kept awake in meditation during nights, stressed religious tolerance, was extremely hospitable to his visitors, 

and, according  to Khaki, often cultivated land himself ... He encouraged his disciples to earn their livelihood by 

manual labour.
lii

 

Initially, he was overwhelmed with unremitting ecstatic state leading him to exhibit anomalous 

behaviour like paying heedlessness towards offering the Friday prayers and observing the 

s           ommandments. For this reason, he had re eived  riti ism from various people. 

However, it appears his e stati  state would not have lost long as one of his  ontemporaries, 

     D w d Kh k   , defends him while arguing that, having a  ompanied himself with Sufis and 

s holars of high erudition,      Hard    R   sh    stri tly o served the s          rulings. He followed 

the sunnah of the beloved Prophet (صلى الله عليه وسلم) completely and always used to offer the prescribed 

prayers (na   ) with congregation.
liii 



Notwithstanding his vegetarianism that he  ontinued throughout his life, Hard    R   sh    on e, on 

re ommendation of Makhd m Shaykh  amzah,  onsumed meat in order to follow this sunnah of 

the beloved Prophet(صلى الله عليه وسلم . Khw ja Is  q Q r    reports in his Chilchill     -          that on      

Hard    R   sh   ’s refusal to take meat,  a rat Makhd m told him that Prophet Mu ammad صلى الله عليه وسلم) 

used to take meat in his meals, and this is a sunnah. Hearing this, Hard    R   sh    at on e took the 

food, thus, confirming himself as a follower of sunnah.
liv

  ased on a  riti al study of Khaki’s 

               , Kh n’s following statement amply reveals a sympatheti  attitude of Kh k    towards 

the vegetarianism of           , as: 

The Rishis did not violate the Shariah on account of their abstention from meat; actually, they did not declare 

taking of meat as unlawful, but simply avoided it for good reasons, both in spiritual and psychological terms. 

The giving up of meat was further justified if its use made one lustful and stone-hearted. Khaki refers to Kimya-i 

        of Im m   mad  in al Ghaz l    , Khazinat al-Jalali  of Sayyid Jal l al-D   n Makhd m-i Jah niy    and 

Targib al-Salat [of Mu ammad  in   mad   hid  to substantiate his point. Even Makhdum-i Jahaniyan is 

quoted as advising some of his unmarried friends (yaran-i mujarrad) to abandon meat and instead eat bitter 

things for crushing their lust.
lv
 

     Hard    R   sh    had already begun to traverse the path of t        before offering his 

allegiance to his Suhraward  yya pre eptor, Makhd m Shaykh  amzah. However, under his 

guidan e, Hard    R   sh    was enlightened with some spiritual ways and se rets unknown to him until 

then. Following his  ommand, Hard    R   sh    su  essfully  ompleted the journey to witness some 

higher levels of spirituality. His influence was indisputably apparent even upon the closest 

disciples of  a rat Makhd m, like      D w d Kh k   , Khw ja Is  q Q r   ,        l    Rain , 

      ydar T lm l   , Khw ja  asan Q r   , and Khw ja M   ram  az z. Most of them have highly 

extolled him in their works, like, Kh k    in                    and                ,       l    Rain  

in             -         ,  ydar T lm l    in           -           , I h q Q r    in                   -

          and Miram  az z in             -           . In fact, Kh k   ’s                    and its 

extended form,                , utterly refle t the life and spiritual status of      Hard    R   sh   .
lvi

 

Besides other methods of dhikr remem ran e and re olle tion of  llah, Hard    R   sh    would 

practice dhikr by controlling his breath (pas-i anfas), a practice correlated with the 

Naqash and  yya principle of  khilwat dar anjuma
lvii

and h    dar dam.
lviii

 Every morning, he used 

to recite the      -           of M   r Sayyid   l    Hamad n   . Likewise, he would keep fasts and 



o serve vigils in essantly and avoided the worldly luxuries and  omforts. On a  ount of Kh k   ’s 

works,      D w d Mishkw t    in his                relates that Hard    R   sh    was highly 

philanthropic with noble character and high miraculous powers. Under his guidance, many people 

became the falcons of spiritual realm, yet several others transformed from vice to virtue.
lix

 Khan 

corroborates this statement as: 

Khaki writes that Hardi Rishi constructed a number of mosques and guest houses. He praises his philanthropic 

measures and their influence on the mind[s] of people in devoting themselves to social welfare.vThe popularity 

of Hardi Rishi as a Rishi of immense merit attracted not only commoners but also the sultans and the elite to his 

residence.
lx

 

Khw ja Is  q Q r    relates that after re eiving khirqah from  a rat Makhd m,      Hard    

R   sh    dedi ated himself to amr bil m         n     anil munkar  i.e. calling people to 

perform righteous deeds and abandon the vice/evil.
lxi

   hum le soul, Hard    R   sh    emphasized 

on his dis iples  to seek hum leness of the mind with the main aim of seeking the pleasure of 

God rather than  y way of impressing the people.  To him without humility a seeker  annot 

achieve the gnosis (m      h  of  llah despite his ardent dedi ation in worship and other 

spiritual exer ises.      Hardi R   sh    guided enormous num er of dis iples in the spiritual 

path and finally, passed away in 1579 C.E. His tomb is a famous visiting site in modern day 

district Anantnag in Kashmir.
lxii

 

          -                                         

                                              

In his youth, feeling disen hanted with the transien e of the worldly life, R p    R   sh     egan to 

wander in search of the Truth. He became a recluse, followed the ascetic tradition of            -i 

Kashmir and thus, secluded himself on the peak of Ustur-Wan Mountain, which surrounds the 

Wular Lake in Kashmir. During this period, he subsisted on wild grasses, and performed worship 

and mystical exercises vehemently. After sometime, he went to the city, Srinagar, in search of a 

guide (murshid) and became one among the R   sh   s of Kashmir, who offered their allegian e to 

Makhd m Shaykh  amzah. Owing to his keen interest in the as eti  pattern,  a rat Makhd m 

managed for him a separate cabin to follow the path of self-discipline
lxiii

 and subsequently ordered 

him to seclude once again in the mountain peak to be engrossed in prayers and other spiritual 



practices without any distraction. Having traversed the path successfully, he received i      or 

i      (authroization to guide seekers) from his murshid, Makhd m Shaykh  amzah and finally 

settled at Habba Kadal in Srinagar. People began to visit him for guidance and seeking blessings. 

He began to reform the people and as per sources, many thieves repented on his hands and became 

sincere followers of Islam.
lxiv

 

     Nas    , is reported to have maintained,  my spiritual state owes its de t to Shaykh R p    R   sh    

and the level of (my) faqr re eives energy from him.  Likewise,       ydar T lm l   ,        l    

Rain , Khw ja Is  q Q r    and other Suhraward  yya Sufis glorify him and elucidate his spiritual 

status in glowing terms.
lxv

 

Mishkw t    relates his guide,      Nas     that R p    R   sh    lived for one hundred and twenty years in 

which he spent one hundred and nine years in performing vigils and keeping fasts (   im al-Layl 

w          -Dahar . Throughout his life, he used only one garment to hide his  ody and never 

used new  lothes. T lm l    relates in his           -            that  a rat Makhd m bestowed 

him with his cloak (khirqah), k    (cap) and waste band (kamar bandh).
lxvi

 He accompanied his 

Shaykh  guide  on various o  asions of prea hing and tea hing the masses in the valley, thus, 

 ontri uting in the  onsolidation of the Sufi tradition in Kashmir. Shaykh R p    R   sh    finally left 

this worldly abode in 1588 C.E. and was buried at Habba Kadal in Srinagar.
lxvii

 

                                     

Born at Tujjar in Kashmir, he was the illustrious son of       Uthm n Rain  and elder  rother of 

Makhd m Shaykh  amzah.        l    Rain  travelled relentlessly in sear h of gaining religious 

and spiritual education. Having received the formal education in Kashmir from the famous 

scholars, he went to India, Arabia and Iran to achieve higher education and receive spiritual 

guidance from the Sufi masters. During this period, he met a large number of Sufis and scholars of 

high repute and received various benefits from them.       ydar T lm l    maintains in his 

          -            that,       l    Rain  had a hieved a high level of expertise in the religious 

sciences. He travelled for twelve years to quench his thirst for knowledge, besides searching for a 

guide, who would dire t him in the Sufi path.        l    Raina had also a  ompanied      D w d 

Kh k    on his travel to Multan, where  oth of them enjoyed the  ompany of eminent Sufis and 

received various benefits from them. He made pilgrimage to      , Makkah and Mad   nah, thri e 



during his lifetime and is, therefore, known as          -                    .
lxviii

 s per the reports 

of Mishkw t    and   l    Rain ’s                       , during his pilgrimage in Makkah, he made 

supplications to  llah seeking a spiritual guide.  fter visiting the grave of the  eloved Prophet 

Mu ammad  صلى الله عليه وسلم , he had a vision, in whi h he was dire ted to follow Makhd m Shaykh 

 amzah. He was highly enthused with this revelation and left for his native land. Retruning to 

Kashmir,       ydar T lm l    and Khw ja Is  q Q r    were sent to H r P ra,  y  a rat 

Makhd m to wel ome        l    Rain . Makhd m Shaykh  amzah, re eived his  rother      

  l    Rain a warmly and enrolled him in the Suhraward  yya order.
lxix

 

To annihilate the tra es of his egoisti  self, Makhd m  amzah assigned        l    Rain  with the 

duty of a gatekeeper for almost one and a half year. After that, he was bestowed with i      or 

i     . One of his  ontemporaries, Khw ja Is  q Q r    relates that Shaykh   l    Raina traversed the 

higher levels in the spiritual realm under the dire tion of  a rat Makhd m. Q r    further relates 

that        l    Raina said that he had travelled far and wide  ut had never seen any Sufi master 

 ompara le to  a rat Makhd m. T lm l    has testified the same statement in           -

           .
lxx

 

       l    Rain  initiated his travels with a pilgrimage to the shrine of Shaykh N r al-D   n R   sh    at 

Chr r-i Shar   f in Kashmir. Then he rea hed Lahore, where he met many Sufi stalwarts like 

Shaykh Mu ammad Gawth Sha  ar    and derived various  enefits from them. After leaving Lahore, 

he spent almost three years in Gujarat and other places in India and received guidance from 

various Sufis. From here, he left for  ij z and reached Makkah, where he served as a sweeper of 

the Holy place for one year. Meanwhile he learnt the Islamic religious sciences,       ,          

and fiqh from renowned s holars like Mulla    d al-Ra    m. In Syria, he enjoyed the munifi en e 

of Shaykh N r Mu ammad Sh m    and in  aghdad, re eived spiritual  enefits from Shaykh 

Mu ammad Taq   , a des endant of Shaykh Shih   al-D   n Suhraward   .        l    Rain  spent one 

year ea h at the tom s of Shaykh    d al-Q dir J   l n    and Im m     Han   fah. Mawl n  S ad al-

D   n taught him various important treatises on t         in Samarqand. From here, he left for 

Kashgar to enjoy the company of Sufis and scholar there.
lxxi

After completion of his travels,      

  l    Raina rea hed Kashmir and was initially entrusted  y Makhd m  amzah to       ydar 

T lm l   . He guided him in the Sufi path, advised him to perform  ontemplation, meditation and 

prayers with from dedication, and finally bestowed him khirqah al-i     , pointing towards his 



successful spiritual journey.
lxxii

 He was an erudite religious and spiritual luminary who contributed 

much in spreading and sustaining the Suhraward  yya order in Kashmir. Numerous miracles have 

been attributed to him in various hagiographi al works. He was a prolifi  writer in prose and 

poetry, a out whi h Prof. Is  q Khan Maintains  

 a a   li Raina was a Sufi with the s holarly a umen having a profound knowledge of Hadis, Tafsir, Fiqh and 

tasawwuf. He authored            -       ,          -Abrar,         -Ahrar and           -Nukat. Among 

these only            -        has survived. This work is a significant source for understanding not only 

tasawwuf but, also, more importantly, for the creative interaction between the Suhrawardiyya and Rishiyya 

orders of the Valley. ... In twelve  hapters   li Raina  rings home to saliks [seekers of the Sufi path] the 

importance of prescribed prayers, fasts, Shab-i bedari [vigil], repentance, zikr [remembrance of Allah], 

muhasaba [self accountability], muraqaba [contemplation], and nawafil [supererogatory prayers]. He urges them 

to recite Khatam-i Mahbubiyya.
lxxiii

 

       l    Rain  guided many people in the spiritual path and finally left this world in a out 

1585 C.E. He was entombed at his native village, Tujjar, in the modern distri t   ramulla in 

Kashmir.
lxxiv

 

                                   

Belonging to a respectable family and educated family of m         ald   mar at Mah r j Ganj in 

Srinagar, Khw ja  asan a hieved ex ellen e in religious s ien es parti ularly in the art of 

re itation of the Qur’ n with a  ommand over the seven different diale ts of the Qur’ n, known 

as Q r   .  esides edu ating freely a large num er of people for the sake of Allah and teaching 

them the art of recitation, he earned his livelihood through his profession as cloth merchant.
lxxv

 

His  rother Is  q Q r    relates in his Chilc         -          that on e  asan Q r     ollapsed due to 

some unknown reasons, and could not recover from the unconscious state. The parents thought 

that he would die and began to pray for his recovery. In a state of dejection, his father went to 

masjid for making Suppli ations to  llah and he saw a person offering prayers there and related 

his matter to that person, whose prayers ena led  asan Q r    to re over. Later on, his parents 

 ame to know that the person was Makhd m Shaykh  amzah, to whom they offered their 

allegiance.
lxxvi

 His mother, who was a devoted dis iple of  a rat Makhd m, played a vital role 

in his spiritual as well religious edu ation. She urged him to follow his guide with sin erity and 

wholeheartedness. Khw ja  asan Q r    left the worldly possessions and began to follow the 

guidelines of his murshid. With firm dedi ation in performing spiritual pra ti es, after sometime, 



he felt the refle tion of Divine light on his heart. Later on, he was entrusted to       ydar 

T lm l   , who guided him in traversing the path of self-discipline and subduing the baser-self 

(nafas-i ammarah) for complete one year.
lxxvii

 

Kh k    refers to him in his        -            while saying that under the instru tions of Makhd m 

Shaykh  amzah, Khw jah  asan tasted the flavour of the remembrance of Allah that illuminated 

his heart and soul.
lxxviii

 Mishk t    testifies this statement while saying that the divine love erased 

the traces of avarice for the worldly glory from his heart such that he felt distressed upon 

detaching from the remembrance (dhikr) of Allah, even for a single moment.
lxxix

 

In the later years of his life under the command of his master, he settled at the village Shaiva in 

the pargana (area) of Zaingir, where, besides his own spiritual engagements, he guided the 

people in the Sufi path and thus,  contributed greatly in consolidating the Suhrawardiyya Sufi 

order. Any kind of gift or endowment that reached him was distributed among the poor and 

destitute. Though his son argued for the legitima y of these gifts to  over the expenses of his 

own he family, Q r    would dir et him saying,  the needs of one’s family did not entitle one to 

forfeit other’s rights. 
lxxx

 

While summarising his journey as a Suhraward  yya Sufi, Kh n assesses  

While Hasan Qari regards stri t adheren e to Shari ah as a ne essary   ondition for gaining  the ma rifah of 

Allah, he argues the salik to create self-confidence by way of  purifying his soul and heart ... In his estimation, 

equal treatment to the  high’ and  low’ is humility and doing good to the friend and enemy alike is sin erity.
lxxxi

 

Khw ja  asan Q r    authored a treatise, whi h is titled as         -         . This  ook  esides 

dealing with the life of Makhd m Shaykh  amzah, explores a number of mystical facts and 

principles of t         From  ydar T lm l   ’s statement, it appears that         -          is a fine 

exploration of the different ways and practices followed by the seekers in the Sufi path.
lxxxii

 

Khw ja  asan Q r    has  een highly praised  y Kh k   , T lm l    and Mishk t   , for his religious 

knowledge and unwavering determination and dedication in the path of t       . He left this 

worldly abode in 1590-91 C.E. and was entombed at the village, Shaiva.
lxxxiii

 

                                              



Khw jah Is  q, the younger  rother of aforementioned Khw ja  asan Q r   , studied religious 

sciences (t       , h       , and fiqh  under Kh k    and        l    Rain .  efore enrolling himself in 

the Suhraward  yya order, like his  rother, he used to serve Shaykh   mad Qalandar, an 

enraptured Sufi and later on, when his whole family entered in the dis ipleship of  a rat 

Makhd m  amzah, he followed the suit. Is  q Q r    reports in his Chilc         -          that in 

his  hildhood, he often forgot the lessons of Qur’ n that he re eived from a lo al tea her and for 

this reason, he had to receive daily punishment from his tutor. When her mother learnt a out 

that, she took him to Makhd m Shaykh  amzah for making prayers in his favour. The Shaykh 

gave him some leftover water and Khw ja Is  q drank this water and left this pla e along with 

his mother. In the next morning, he took the Qur’ n as usual and  egan to re ite and was 

surprised to know that the Qur’ n had  een  ommitted to his memory in seven different diale ts. 

Famous experts in the re itation of the Qur’ n in luding   j      mad Q ri, Khw ja  asan Q r    

and some others from  ra  were present in Kashmir in those days. They examined Khw ja Is  q 

and testified his ex ellen e in the re itation of the Qur’ n and titled him as  Q r    . From then e 

Khw ja Is  q rose to prominen e as a q      or the re iter of the the Qur’ n.
lxxxiv

 

Initially Is  q Q r    was influen ed with a qalandar or m     , who was an addict of cannabis 

(bhang  and he used to serve him se retly  y providing food, money and other ne essary things. 

He tried to  ring Khw ja Is  q in his own  ategory. However, after sometime, Makhd m 

Shaykh  amzah learnt a out Khw ja Is  q’s engagements with the intoxi ant qalandar and 

eventually punished the intoxicant qalandar and with his, reprimand res ued Khw ja Is  q from 

plunging into su h anti-Shar    ah method of spiritual dis ipline. Khw ja Is  q maintains that after 

this event he wholeheartedly dedicated himself to the servi e of  a rat Makhd m and remained 

under his auspi ious guidan e for many years. In the  ourt of  a rat Makhd m, Is  q Q r   ’s 

hum leness and sin erity won him a nearest pla e to his guide.  a rat Makhd m was pleased 

with him guided him with love and compassion and urged him to achieve expertise in  i     -

         in the meanwhile.
lxxxv

 

As per the reports of Chilch        -         , he saw many Sufis of higher ranks but never found 

any one like his own murshid, Makhd m  amzah.
lxxxvi

       ydar T lm l    relates that after 

 e oming a devoted dis iple of Makhd m Shaykh  amzah, Is  q Q r    traversed the Sufi path 

successfully and received k          (vicegerency). Such was his excellence that his murshid often 



urged him to lead the daily prayers (n    ) in the masjid.  long with his  rother,  asan Q r   , he 

spent almost twenty two years in prayers, meditation, contemplation and other spiritual practices 

at the village Shaiva in the area of  ainag   r.
lxxxvii

 During the reign of Shiite ruler,   aq   Sh h 

Chak, who was well-known for his persecution of Sunni  u    ’, Is  q Q r    left for Sialkot and 

then made his way to Lahore. After sometime, he visited Makkah for performing  ajj, and then 

went to Mad   nah. He remained there for one and half years and finally left for the heavenly 

abode and was buried in the Maz r-i  aq    , the sa red graveyard in Mad   nah.
lxxxviii

 

Mishk t    in his         -      relates that Is  q Q r    used to say that every person influence others with his traits, 

company of pious makes a person pious and likewise the friendship of vicious people turns a person ill mannered 

and character-less. So the company of bad people should be avoided in any case.
lxxxix

 

Khw ja Is  q Q r   ’s  ontri ution in preserving and  onsolidating the Suhraward  yya order in 

Kashmir is remarkable. He authored Chilc         -         , which deals with some important 

teachings and principles of t       , contains the life and mira les of Makhd m Shaykh 

 amzah, and serves as an essential source for estimating the Sufi dimensions of medieval 

Kashmir.
xc

 

                -                                   

 n a  laimed erudite, Shams al-D   n P l had a swaying  ommand on religious s ien es and had 

taught eminent personalities like      D w d Kh k   . One of his students Shaykh D w d   s   , 

entered the servi e of Makhd m  amzah and left attending his tea her Mawl n  Shams al-D   n. 

Upon enquiring,   s    disclosed his displeasure towards the exoteric knowledge arguing that 

beyond the bookish knowledge there lies much interesting knowledge i.e., the spiritual or 

esoteric knowledge (iIlm al-m       ). This knowledge could be achieved by diving into the sea 

of Divine attri utes and re eiving the radian e of these attri utes on one’s heart.   s    apprised 

him about is murshid and his spiritual status. This  onversation in ited Mawl n  Shams al-D   n to 

visit  a rat Makhd m and after a short  onversation, with the Shaykh, Mawl n  P l’s pride of 

knowledge melted away. He was finally enrolled him in the Suhraward  yya order. Having 

received guidance he dedicated himself to the spiritual practices and enjoyed the spiritual 

benefits and taste of the worship and prayers.
xci

 



Regarding Shams al-D   n P l, Kashmir’s renowned historian, Is  q Kh n notes that  his polemics 

vis-à-vis Shia–Sunni  ontroversies were marked  y truthfulness and frankness . He rose to 

prominen e during Mirz   ydar Dughlat’s reign   540-50 C.E.) in Kashmir and  received the 

title         -       .  fter the death of Mirz   ydar, he left for  aramayn al-Shar   fayn and 

breathed his last there. He lies buried in Maz r-i  aq    .
xcii

 

                             

 elonging to the modern distri t,  nantn g in Kashmir,   yaz   d  e ame a dis iple of Makhd m 

Shaykh  amzah after a  epting Islam and re eived guidan e from him in the esoteri  affairs. 

Having performed  ajj, he dedicated himself to prayers, litanies and other Sufi practices. In 

order to perform the worship of Allah without any distraction, he moved to a far-off place called 

as Shamn g, in the pargana of Uttar in Kashmir and built a small chamber without doors and 

windows. Once his murshid,  a rat Makhd m  amzah, visited him and after witnessing his 

spiritual development was highly delighted. Many sincere people, who received guidance from 

him in the Sufi path, spread the Suhraward  yya Sufi order in different parts of the valley. He left 

this worldly abode in 1585-86 C.E. and was buried at Shamn g.
xciii

 

                 

With a dis ontentment towards the worldly pleasures, Malik Reg   , left the aristo ra y and 

 e ame dis iple of Makhd m Shaykh  amzah. Having exhi ited a firm dedi ation in performing 

the spiritual exercises, he became successful in enlightening his inner soul with the Divine 

radiance. As per the reports of       -           , he managed to construct m       (pl. of 

masjid), in the area of   l    Kadal in Srinagar, at his own expenses. He also established a k       

to perform worship and prayers. Known for his generosity, he always extended his munificent 

hands to serve the poor and destitute. He was buried at  ow r  in Srinagar.
xciv

 

                  

 n erudite, M s  was endowed with an ex eptional expertise in the religious sciences and was 

appointed as the chief justice (         -     ) of his time. Follwoing his initiation in the 

Suhrawardiyya fraternity, he re eived the esoteri  guidan e from  a rat Makhd m  amzah.  s 



a staunch Sunni scholar, on religious grounds, he refused to follow some orders of Shiite ruler, 

  aq   Chak,  e ause of whi h he was put to death in      C.E.
xcv

 

Inferences 

Like other regions, Kashmir, has witnessed a flood of such spiritually enlightened figures since 

14
th

 century C.E, and their contribution in perpetuating Islam and its spiritual ethos in Kashmir 

has remained unparalleled. Thus, understanding the emergence and rise of Islam with its 

multidimensional aspects in medieval Kashmir would be deficient without referring to the 

services provided by the Sufis, immigrant as well as indigenous. Pertaining this, the impact and 

contributions made by the celebrated Ku raw  yya and R   sh    Orders, toward the society, culture, 

educational and spiritual dimensions of Kashmir between 14
th

 and 15
th

 centuries is undisputed. 

However, this tradition of learning, social service, reform and spiritual enlightenment was 

sustained by the Sufis belonging to the Suhrawardiyya silsilah/order. This pioneering Sufi order 

witnessed two main stages in luding the period of emergen e and development with the arrival 

of  a rat  ul ul Shah  R   up to the era of  a rat Makhd m Shaykh  amzah    
th

-16
th

 

century) and the subsequent period (16
th

-17
th
  entury  of  onsolidation under the dis iples of 

 a rat Makhd m.  

The Suhrawardiyya Sufi masters have advocated of a moderate Sufi discipline prescribing its 

disciples to observe the spiritual directions, fulfilling one’s mundane affairs after traversing the 

path, establishing cordial relations with the (favourable) rulers, emphasizing the novices to gain 

knowledge of s        prior to embarking on the spiritual path (ṭ      ) and avoiding practices 

that would contradict any s        ruling.  a rat Makhd m and his dis iples appear to have 

subscribed to these postulates in letter and spirit, hence, preserving the genuine Islamic spiritual 

discipline and ethos, bringing reform and contributing to an overall development of society 

through the promotion of knowledge, unconditional social service, morality and self-discipline.   

The above study testifies that, nurturing and preserving the genuine Sufi tradition with emphasis 

on the observance of s          remained a signifi ant  hara teristi  of  a rat Makhd m and his 

disciples during 16
th

 and 17
th

 centuries. Advocating and promoting dhikr (remembrance) of 

Allah, contemplation and meditation to induce Divine Love, while eschewing the controversial 

practices like Sufi audition (s    ) or using intoxicants popularized, this order was popularised 



among the majority, especially the religious scholars/       . Hen e, it is unsurprising to 

o serve that majority of  a rat Makhd m dis iples were well-a  laimed experts of religious 

s ien es like, s ien es of Qur’ n,       /recitation, t     ,        , fiqh,  ra i  and Persian 

languages, logi  et .  esides, the s holars like,      D w d Kh k   ,        l  Rain , Khw ja 

 asan Q r   ,       ydar T lm l   ,  a rat Makhd m  rought the           , who had anomalously 

accustomed to absolute renunciation, under his efficient supervision to display a moderate 

behavior.  

In the footsteps of their master, the dis iples of Makhd m Shaykh  amzah, rea hed to every 

corner of the valley, disseminating the Islamic scriptural and spiritual teachings, expanding and 

consolidating the Suhrawardiyya Sufi brotherhood and enriching it with the spiritual, literary, 

educational and cultural legacy. Undeniably, their impact has profoundly reflected in the social, 

political, cultural, educational and religious life of the Kashmiri society. They have set examples 

for the generations to come for undertaking the process of spiritual realization and awakening by 

gaining liberation from the snares of the baser-self, which is the root cause of every evil one 

earth. Serving as genuine models for the seekers of the Ultimate Reality, their lives retain 

relevance not only for this age but also for the times to come.        
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