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Bewitched by life’s enchanting blaze,
| hovered around the pomegranate bush,
Satan’s torch my hay-load flamed,
The thief thus lost his way to the ferry.

(Shaikh-ul Aalam™ )

Translated by
Muhammead Amin



Editorial

Shaikh Noor-ud-din Wali, commonly known as
Shaikh-ul Aalam,™ is an icon figure of Kashmir,
venerated as much today as he was six centuries ago.
What places him over and above all other religious
saints of the valley is the i impact of his teachings on the
collective RKashmiri consciousness. enshrined in his
Kashmiri verses known as shruks which still resound in
every household of the valley. History has proved that
Sheikh-ul Aalam’s significance will never wane
primarily because his message has an abiding and
universal value which transcends the boundaries of
time and space.

The purpose of the Shaikh-ul Aalam™" Chair is
to rejuvenate academic and scholarly interest in
Shaikh-ul Aalam™ not only as a religious icon but asa
figure whose iIﬂpi:lL'[l on social and cultural history of
Kashmir can be made a subject of research.

Tomeet this end, the Shaikh-ul Aalam™ Chair
has set itself certain tasks like conducting seminarsand
organising outreach programmes to generate a
multidimensional interest in all sections of the society
about Shaikh-ul Aalam™ Sheikhul-Aalam Chair has
also initiated a very important activity of recording the
oral tradition surrounding Shaikh-ul Aalam™ and
other Rishis of Kashmir, It also looks forward to make
possible establishment of an International spiritual/
cultural céntre which besides working on Shaikh-ul
Aalam™ and other Kashmiri saints, will emerge as a



meeting point for various spiritual traditions across the
cultures of the glabe.

Alamcar serves an important purpose by
publishing articles on diverse aspects of Shaikh-u]
Aalam's™ personality and message. It is pertinent g
mention that Shaikh-ul Aalam™ Chair has been
recently granted the status of a research centre, an
event which is expected to give a tremendous boost 1o
scholarship by attracting young scholars to take up
projects on different aspects of Shaikh-ul Aalam™ and
otherareas of relevance.

Originally itwas planned to have separate issues
lor English and Kashmiri in the journal, but the
scarcity of quality research articles forced us to
combine papers of both languages in asingle volume.

Alamdar  welcomes articles which are well-
researched and offer fresh insights into religious,

historical and social aspects of Shaikh-ul Aalam’s
thought.




Affinity and Convergence between Rishis

and Sufis of Kashmir

Prof. Mohammad Ashraf Wam
Department of History
The Rishi movement that emerged in Kashmir
towards the beginning of the fifteenth century 1s
regarded as the typical example of the prodigious
survival of past practices and their profound bearing
on the Muslims, for, like the Hindu ascetics, the Rishis
practised celibacy and sexual abstinence, rejected
family life, abstained from meat eating as well as cating
of garlic, onien and leek, strictly believed in not killing,
animals, practised self-mortification and retired to
jungles, Given these salient characteristics of Rishi lite,
it is difficult to disagree with the view which maintains
that the Rishi movement is essentially rooted in the
local rradition, Yet, it 1s impossible to imagine the Rishi
movement holding ground, to say least of becoming
popular, had it not receiyed an all-out support from
Sufism, and had not the Sufis avowedly sanctified the
practices of the Rishis. Sufism's emphasis on
controlling nafs and clear rejection of worldly
possessions, even to the extent of renouncing the
world, provided the Rishi way a comfortable place
the broad framework of Sufi belief system, In this
regard it is significant to refer to what Sayyid 'Ali
Hamdani - the undisputed religious and spiritual
leader of Kashmiri Muslims - considers crucially
important for achieving proximity with Allah:,
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Tiredr 15 an wet by which man ean return 1o Allah; and the
conscious effort in this direction is to give up voluntarily all those
things which keep one away from Allah, Zuhd (renunciation)
means not only giving up worldly abjects and honours but even
the desire for these should be renounced. Hooakdul (resignation)
san actol stripping onesellof the garmemts of worldly and beastly
desires, The secker after truth must accept only what is MeCessury
to maintain his existence. Czfar has two stages. In the first stage,
the seeker must turn his back on mankind and keep himsell away
from the people. He must sever all tes, outward 4nd inward,
except relations with his g In'its higher aspeet at the second

:.“smge of Uzlut, a person, although he lives among the people, is
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incuteate love-ol Alby, [ke is the conscinns vecollection of Allial,
I 1_I1li.“ exclusion of wll that is ather than Allsh, swhich purifies the
sell Trom evil such as jestlousy, pride, grecd, h”;m_l sy andd fl]'-.p{:i.ﬁ
the darkness ol pluvalicy,

From what Sayyid 'Ali says, it follows patently that
controlling of nafs, despising the mundane world and
15 _Emrac:r.imm. purifying the heart by constant
recitation of dhikrand cultivating the love of Allah were
fundamental pre-requisites for obtaining  merifa,
mtimate knowledge of truth those who fulfilled these
conditions could achieve the most exalted spiritual
position. What is rather more significant to note is that
Sayyid ' Ali even recommends permanent solitude by
giving up worldly possessions and severing relations
with one's family, relatives and the people in general if
they would come in the way of purifying one's heart’.
The biographer of the Sayyid quotes the latter as
saving: "My muashid, (mentor) Shaikh Mahmud
Muzdagani, was a bachelorand died as bachelor. 1, too,
had firmly resolved to follow in the foot-steps of my
murshicl, but the people of this country jomed hands
and forced me to get married.”

Since the Rishis were exemplary in subduing nafs,
spurning the world and its comforts, remembering
only Allah to earn His Grace, and since they rejected
family life and sweet nourishment only because they
were considered a barriér in the way to Allah, it 15 not
surprising that the great Sufis of the time regarded
Shaikh Nur al-Din Rishi a great aryf (Gnostic) gifted
with keshf, muwjahadah and mushehadah’. Also, no
wonder, that the tirade of some kluma' against the
Shaikh's 'un-Islamic’ practices’ was waived aside by
such a Shari ‘at-conscious Sufi as Mir Muhammad
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tendency from a firm resalve 1o 11'1'e.~;{?luun:m. getting trapped i
the shackles of family, children, pursuing the wavs nrfd means of
waywardness, re-conversion from asceticism to wm'ldhraeslﬁ and to
cater o one’s carnal desires to satisly human nature and habit,
Abu Sulaiman Duranistates that three things force worldliness on
a man: first, looking for livelihood; second, marriage with a
woiman: and third,  have some doubt here, He[even] said that he
did not see any of his companions maintaining his spiritual status
after marriage. This has been attested to by authentic Hadith a
well. In this connection Usama Ibn Zaid reports that Prophet
Muhammad once said that he [the Prophet] has left no grealdt
contentious object than women with the generation of men 10
come after him fthe Prophet). Referring to Ma'az Ihn Jabl, Raji
Ibn Hayat states that he [the Prophet] said that when we .-.w:rf
lested on hardships, we bore the brunt gladly. However, when we
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were tested on generosily, we did nat observe restraint. But
undoubtedly the worties that | have about you 15 the fear and
apprehension of the problems your wives will cause for you,
especially when they will weur golden combs, sevis-ol Syria anid
Yaman sifken clothes and be alter wealth and cavse trouble to
their poor and needy husbands by making such demands which
they would not be' able to [ulfill. A wise man has said that the
trouble of remaining bachelor is better than the trouble caused by
marital life, When asked 1o commient on women, Sahl Ibn
Abdallah said that men should keep themselves away from them;
to bear the brunt of then demands and biternesses is more
roublesoime than siting on five, And in explanation to this
CQur'anic verse: "Man was created weak”, it is understood thal a
woman is man's greatest weakness and 1L is beyond his power to
overcome it, While explaining this Qui'anic verse: "Oh! Qur lord,
save us from that burden which we shall not be able to bear”, itis
opined that this burdeén means intense libido urges, 1Fa Sufiisable
te confront his carnal self by using all the rightful knowledge at his
command and if he succeeds in keeping himself away from
womet, it would mean that he achieved (spirimal) greatness,
made proper use of his intellect and found an easy way to Allaly,
The Prophet said that after two hundred years the best person
amongst you would be the one who would have a lighter back, ie.
one who would have lesser responsibilities to shoulder, On asking
as to whe this light-backed nian could be, he replied that it would
be onewho would not have a wife and children. When some pious
person was asked to marry, he replied that he was in greater need
of liberating his self than fastening it on the charms of wedlock.
Bashar Ibn Harith was ence told that the peeple were talking
about vou, He enguired what they talked about. They replied that
they talked about your abstention from marriage, which is a
Sunna. He retarted that the peaple should be told that he gave up
the Sunsie because he was busy with performing Fard. Besides
Bashar used to say that he was afraid that if he lovked after a hen
lie might momemtarily turn into a killer. Since a Sufi is assessed ‘h}*
his (control on) nufs and its demands, hie remains busy only with
the activity that helps himn to keep himself away from the snares of
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with the fear of poverty and one starts loving Punrdmg, All these
things do not alilicl a colibate. Tradition has it that the Prophe

declared it valid for his community (o ohserve celibacy 1wy

hundred years after him [the Prophet].
Besides quoting the above statement in exteriso,

Baba Da'ud Ehaki also cites the other Sufi masters to
defend the celibacy of his mursiud and the Rishis. For
example, he quotes Shaikh Najam al-Din Da}ra. the
quthor of the famous mystical work Mirsdd al Thad as
saying that one of the mmportant requirements of
following the Sufi path is that the muarshied should be 2
bachelor alone, and he should sever his relations with
his kith and kin so that his heart is not diverted towards
them." More noteworthy, however, is that Baba Da'ud
Khaki gives a blank cheque to the Rishis and spares no
pains to justify the extremities of their ascetic life, even
their abstention from eating meat, garlic, leek and
onion ', Since Baba Da'ud Khaki was the illustrious
lhalifa of the favourite saint of Kashmir and since he
was a great scholar of the ume who left behind a long
line of followers to carry forward his work (resulting in
a great influence of the Suhrawardis on the Kashmir
Muslims from sixteenth century onwards), it is no
wonder that the Rishi practices got integrated into the
broader framework of Kashmiri Muslim religious
behaviour,
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Shaikh-ul Aalam & Reorientation
Of Kashmir Culture
Prof. Fida Hﬂgmﬂin
The Nilanata Purana - a sixth century Sanskyy,
et of Kashmir, informs that during the Great Deluge.

the whole world changed mto a sea with water alone
Thus the land of Kashmisy

existing: all around.
1'r:|1min::d under water for six Manvantaras. Many
placed all the seeds of life - humans, creatures,
vegetation in numberless boats to save the mal_ﬂ(md_
His ark was guided towards the Himalayas by Vishny,
in the form of a fish, 1t was this fish Avatara, who had
informed Manu about the coming disaster. The ark of
Manu, found its resting place at a place called Manu-
Ravasarapana. Thus the first man appeared alive in

the valley of Kashmir.
The above mentioned event, in fact, refers to

the Great Deluge of Noah when the whole region from
Nagaland to Egypt got submerged under water. It wag
at that time that the people from Mesopotamia, Iran
and India sailed in ships and boats towards heights of
the Himalayan Mountains. Hence, it were these boar
people or the water people who came Lo Kashmir,
which was known as Satigara or the sea of Sati in the
Hindu mythology. Those water people have been
given the name - Nagas. They live next to water and it
was water which provided them with food. Afier the
drainage of the Satisara, these water-people settled on
the Karewas and Wudurs.

Kosher People
The Nagas are the first tribe to have been



consolidated by their able chiel, who is known as Nila
Naga in our ancient history, The other people who
reached Kashmir after the Nagas were the Pishachas,
the Darvas. the Abhisaras, the Gandharas, the
Juhundras, the Sakas, the Khasas, the Tunghanas, the
Mandavas, the Madars, the Angargivis and the
Bahirgiris. The Yavanas settled in the valley in a much
later period. Among all these people, it were the Khasa
people who gave the valley the name  Kasheer and the
people the name Koshur. It is evident that the Kosfier
people are an amalgam of several foreign tribes, which
came from all directions to the valley. They brought
with them their own languages, customs and culture.
As time passed, all these tribes lost their individual
traits and got assimilated into a homogenous people
known as the Kashmirts. They were able to maintain
their homogeneity due to their isolation, being
surrounded by high mountain ranges. However, they
have inherited curious cultures, ideas, arts and crafis,
fashions and mode of lite.

Buddhist Culture

According to the Buddhist traditions, Kanishka
Kushana (84-116) held his fourth Buddhist Couneil in
the valley of Kashmir, some time in the first century.
For the first time in the history ol Buddhism, the
freedom of expression was recognised and Kashmir
gave to the world a more progressive type of
Buddhism, which s known as the Mahayana. The
decisions of the Council were engraved on copper
plates and deposited in a stone stupa at Kanelvan in
Kashimir. Kanishka Kushana offered the valley to the




puddhist Sangha or brotherhood as a gift. HEHEEfG”h,
'Eﬂﬁlmm. heeame the centre of the Malayana and thig
Progressive Buddhist movement was carried by th,
Kashmiris to Kabul, Kashgar and Kucha in Cenyy,
Asia. Kumarajiva and Gunar Varmana -the two great
Kashmiris carried the new philosophy to China, Korey
and finally to Kamakuwra in Japan. The valley becamg
an abode ol the meditating monks, which resulted iy,
the creation of Buddhist mysticism and Buddhig
meditation.

Hindu Civilization

From the fifth century to about tweluth century,
the Kashmiris nourished Hindu civilization and
Shaivist culture. During this period they developed 3
humanistic philosophy of their own which is known ag
the Kashmir Shavism. During this period we excellad
in stone seulpture for which we obtained skilled
artisans from Iran, Rome and Bazyntine. Our stone
monuments at Awantipur, Martand, Taper and
Parihaspura, though in ruins, are most remarkable.
This splendid stone architecture is our most treasured
heritage. .

During the period of the Karkotas (600- 1003),
Kashmir developed a humanistic philosophy of its
own, known as the Kashmir Shaivism. The Agamas,
which give a ‘description of the dialogues berween
Shiva and Parvati, were compiled with suitable
interpretations by Somananda in the Sth century.
Utpaladeva and Abhinavagupta further developed
omenal aspect. It continues to be what it has been



these Agamas with detailed commentaries like the
Ishvara Pravsbhijna and the famed Tantraloka. The
Kashmiri scholars worked out a monistic philosophy
which is quite distinet from the Adeaita Fedanta. They
taught that the phenomenal existence, though
transitory in nature, was not unreal and manifested the
absolute in its phenomenal aspect. It continues to be
what it has been eternally; the limitless, all-inclusive
blissful and external consciousness. The Shiva Sutras
are believed to be the work of Shiva himself and these
therefore form part of the dgama Shastra. OF all the
humanistic achievements of Kashmir, the Tiika 18
unquestionably the greatest. It is of world-wide
interest, for itis Kashmir's very own and in the words ol
a Kashmiri author, “like saffron, which grows nowhere
else except in Kashmir.” The Tiika is a wonderful
synthesis of all that is universal and enduring in the
Fordanta, the Sankhyw, the Dharma and the Finaya, as
well as all that is highest and noblest in the Fashnava
and the Shakta schools of thought.

Advent of Islam

It was Harsha Raja (1089-1101) who appointed
Muslims in his army. These early Muslims were
colonised at Malchimar in Srinagar by the king. At a
later period, Gyalpo Rinchena, the Buddhist king of
Kashimir; alongwith his famuily, retinue and followers,
who were Buddhists, embraced Islam. The
contemporary chronicler, Jonaraja is silent about the
religion, which Lha Chen Gyalbu Rinchena finally
adopted. However, the anthor of the Baharistand Shal,



which is the tirst ever available source on the issue, hag
provided full information regarding this cﬂllvm-ﬂi“n‘
According to him, when Lha Chen Gyalbu Rinchtm;
started making enquires to adopt the right pach,
decided that he would embrace the veligion of the i
man he would meet alter coming cut of his palaca
Next morning he came out of his palace and saw "
dervish offering nimaz with full devotion. The kin‘g
ordered his councilors to invite the dervish to his palace
and asked for interpreters for audience. Whep
enquired, the derpish told him that his name was Bulby|
Qalandar and his religion was Islam. He thep
mentioned to him some of the miracles performed by
the Holy Prophet and the virtues and superior
qualities of Ali, the Imam. The author of Baharistari
Shahi further comments as under:

Rinchena's heart had previously been blackened

by the false beliefs. Now he subjected himself 1o

the Shariah of Mustafa, and the right principles

of the Tarikah of Murtaza, and embraced Islamic

religion with sincerity and conviction. He gave

up once for all other false and corruptreligions.

Hazrat Bulbul Shah Qalandar is one of the most

celebrated Sufi saints of Kashmir, who ushered a
religious revolution m Kashmir by conquerimg the
heart cftheruler aswell as his subjects.

Blending of Cultures

Adoption of Islam as his religion by Rinchenais
a turning point in the history of Kashmir. It shows that
Islam was brought to Kashmir by 2 Buddhist king who
shackles of the Brahmanical system. Even though



became the first Muslim ruler of Kashmir. Following
his example, his queen Kota Rani, his counaillors,
including Ravachandra, his Ladakhi Buddhist
retainers and bodyguards, his Kashmiri nobles and
officers of the government adopted Islam at the hands
of Hazrat Bulbul Shah Qalandar. Itis also recorded in
historical works that following the example of their
sovereign, many among the low caste Hindus such as
the Shudras and the Fushahs embraced Islam to
liberate themselves brom the shackles of the
Brahmanical system. Even though some believe that
Rinchiena's conversion to Islam was motivated by
political reasons, yet majority of the scholars believe
that there was no compulsion in his conversion to
Islam. Aurel Stein in his translaton of the Rajatarangin
says that Islam made its way into the valley not by
forcible conquest but by gradual conversion. This was a
unique and a silent revolution in which a mass of
people along with their ruler changed religion n 2
most peaceful way, [t was mixing and blending of three
cultures; Buddhist, Shaivist and Islam into one
culture, which is known now as Kashrurat.

Silsila-i Rishian

During the Sultanate, the Kashmiris evolved a
new humanistic philosophy known as the Rishi Order
or Silsila-Rishian. It was founded by great patron saimt
of Kashmir, Shaikh-ul-Alam, Hazrat Noor-uddin
Wali, whose real name was Nunda Rishi. His disciples,
called the Rishis, who belonged to various faiths, were
the harbingers of communal harmony, brotherhood
and peace. It is due to them that the Kashmiris have
remained tolerant in their outlook and behaviour




thiroughout the conturies. [t goes faf} l-_hf L'rﬂd_n, of the
: o take (his humanitarian philosophy

cls its zenith and develop 101010 the Silsify,

Rishi Order.

great sl
frther towar
i-Rishian orthe
Life The real name of Sheikh-ul-Alam, Hazra
_uddin Wali is Nunda Rishi. He was born
11 a village named Khijogipurd, which is situated in

§ rowards the end of the fourteenth
Salar Sanz and his mother Sidry
belonged to the ruling family of Kishtwar, This family,
which was called the Sanz, descended from
Vikramaditya. Both of them were converts leading a

pious life full ol respect for all faiths.

Shaikh Noor

Kulgam in Kashmir
century. His father,

There is a controversy about his date of birth
but according to the earliest sources it is evident that
the great saint was born in 757 AH. There is a tradition,
which says that 1t the time of his birth he refrained to
rake milk from his mother’s breast but had milk from
the breast of Lallacshwari alies Lalla Ded, a great
Hindu mystic lady of the same period. According to the
same legend, she fed him saying: 'You never hesitated
in coming to this world, then why do you hesitate in
taking the milk from the breast of your mother. |

- Nunda Rishi was hardly two years old when
his father passed away. His mother brought him up
and sent him to a village Mulla for Educﬂ[?[}u. He did
not feel il‘llrETEEi[ﬁd in reading as he was endowed by
:;:SL;EE ]wni_l htghelzr qualities of observation,

ness and feeling. As a youth, he felt disgusted



domestic life and as such, got him married to Zai. He
became a father of two children, but felt no interest in
worldly affaies, nor cared lor livelihood, His mother
persuaded him to take care ol his wife and children,
butit never worked, Afier the death of his two children,
he shut himself in a cave, and engaged himself in
prayer and meditation. Having renounced the world,
he spent twelve years in wilderness and meditation.
During this period he lived in caves and forests. He
travelled in various parts of the valley spending twenty
seven years in the search of the truth. One of the caves,
where the Shaikh meditated bears his hand impression
ona rock,

He lived a life of piety, self denial, simplicity
and virtue. Throughout his life, Shaikh-ul-Alam lived
on simple food which consisted of boiled dandelion
and milk. He would not take salt, sugar or tasty
eatables. Like the Buddhists, he was a vegetarian and
abstained from taking flesh. During his last days he
lived on water only.

Durmg the days of meditation and later life,
he used to wear a long garment of woollen material,
over which a cardigan of coarse cloth was used with a
turban on a cap. He also used wooden sandels, and
Pullhoro, or grass shoes. His belongings consisted of
one pair of clothing, which is said to have lasted for the
whole life, wooden sandel, a wooden bowl for drinking
water and taking food, a wooden staff, a Kangriand a
grassmat.



butied at Charar-i-Sharif, twenty milés south west of

His tomb is a place of pilgrimage for g
-Alam, Hazrat Shaikh Nogy.
all Rishis of the valley,

Srinagar.
communities. Shaikh-u

ud-Din Wali is the preceptor @ i
His humanitarianism influenced people of differe;

fFaiths, with the result that maty Glm{.: under FI‘IE fﬂl.d of
the Rishi order and established 11}&1:" SeALs 1N Varioys
parts of the valley. These Rishis lived away fl:nm
uman habitation and lived a life of self-denial, piety

and virtue.

His wife and mother arrived near his cave and
were his first disciples. Shaikhul-Alam, Shaikh Noor-
wd-Dini Wali liad four chief disciples, namely Bhima
Sadhi alias Baba Bam-ud-Din, Ziya Singh alias Baba
7ain-ud-Din. Lata alias Baba Latif-ud-Din and Nasro
alias Be;bﬂ Nasr-ud-Din.

Reorientation
Buddha declared the Noble Eight-Fold Path,

which includes the right view, right intention, right
speech, right action, right livelihood, right effort, right
mindfulness and right meditation. These very moral
values became the basis of a new way of life in Kashmir,
which is known as the Silsilo-r-Rishian or the Rishi
Order. Buddha had attained enlightenment through
his deep communion with the sell. The Rishis by
teaching communication with the self enabled a person
to establish communication with life. Even though the
self'is always with us, we have no knowled ge of it, nor
do we try to communicate with it. The self is
cc:lunsj:imxsmsﬁ and it knows everything that is going on
within us. It is for this purpose that the Buddhist monk
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Meditating in the forests and remained aloof from the

multitude. This very tradition was upheld by the Rishis
of Kashmir, )

Shatkh-ul-Alam organised the Silsila--Rishian or
the Rishi Order on lines of the Buddhist Sangha. Like
the Buddhist Bhilshus, the Rishis of Sh:iiklﬁll—ﬁl;tm
1r:r1lsimple lives and tried to help the sociery by plantung
fruit trees. Like the Buddhist Blidishas. tlhffl Rishis in
Kashmir abstained from eating flesh. They absorbed
themselves in meditation like the Buddhist monks. We
can conclude by saving that there are several commaon
links between the teachings of Buddha and the
teachings of Shaikh-ul-Alam. Tt is certam that he
borrowed much from the Buddhist thought and gave
ita practical shape in the environment of Kashmir.

While deseribing the Rishis of the past, Shaikh-
ul-Alam, emphasised that the name of:

The first Rishi, Ahmad Rishi.

The second Rishi is Hazrat Owais,

The third Rishi is Zulka Rishi.

The fourth Rishi is Hazrar Palas.

The fifth Rishi is Rumo Rishu.

The sixth is Hazrat Miran:

The seventh:?

What kind of Rishi am 1 and whatis my name?

From this it is evident that Shaikh-ul-Alam
makes the Glorious Prophet as the first Rishi or the
founder of his spiritual order. Secondly, he starts his
spiritual career as Alamdari-Kashmir or the Standard
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Bearerof the Kashmiispivitnal moverment,

T this vespect, the Silsiferifishian, gave impeg,
to the propagation of Istam Rashmir. The Pt
compositions of Shaikh-ul-Alam called Sheaks, thougl,
wmtermingled and inermised with imterpolations, i
also explain the Islamic philosophy ol oneness of ( 0ot
oneness ol lwmaniny and pﬁ;lcuﬂll existence of
mankind. Shaikh-al-Alam  taught the values of
huomanitarianism which for him included Fear ol God,
love of mankind, sympathy for the poor and service 1o
the fellow human beings, He founded 2 [:I!lilt;:lz?ﬂ:;lrr.nla:}-1
which is an admixture of the Sufi and the Shaivaj
thought. This composite philosophy has been the
hallmark of the Kashmir is for centuries now,

Sanskrit Shrake

Shaikh-al-Alam gave his message in Shruks,
which were highly permeated with Sanskrit words,
Two hundred years later; at the time of compiling of
the Naar Namas, it became difficult for Persian knowing
scholars to fully comprehend the Sanskritised Shrds
of Shaikh-al-Alam. Naturally, some of these Shruks
have been left out of the Noor Namas. Haowever, 1t 15
interestng to learn that Baba Khalil's Rishi Nama
mdkes mention of about 2,500 Sanskrit verses
composed by Shaikh-al-Alam during his twelve years
stay in the cave of Kaimoh.

| The Rishi Order established by Shaikh Noor-
ud-Din Wali is a sunple code of leading a spivitual and
social life. It desires of a man to lead a contended,




simple and purposeful life. Its followers abstain [rom
orthodox dogmas and ceremonies. The Rishis
preached universal brotherhood, unity and peace.

Conclusion

Between the eighth and thirteenth century;
Central Asia, Iran and Arabia witnessed a mystic
movement, known as Sufism. During this very period,
Shaivist philosophy. or the Tika was popular in
Kashmir. After the fourth- Buddhist Council, held in
Kashmir during the reign of Kanishka, progressive
Buddhism, m the shape of Mahoyana influenced
Central Asia, Afghanistan, China and Korea. During
the eighth century, Kashmir introduced a new
philosophy of the Trika, which influenced Central Asia.
All these mystic movements aimed at the same thing
that is the purification of the heart and attainment of
bliss. The Silsila--Rishan or Rishi order was a meeting
pround for the above mentioned movements and was
indigenous to Kashmir. The standard bearer of this
order is Shaikh Noor-ud-Din Wali, alias Nunda Rishi.
He is the patron saint of Kashmir. Some call him
Shalyanunda, while his other names are Alamdar
Kashmir and Shaikhud-Afam, However, his real name
wis Nunda Rishi and the people gave him the title:
Almdard Kashmir, which means the upholder of the
banner of Kashmir. The question arigses as to which
hanner of Kashmir? 1t can be no pther than Kashminat
which is itself a symbuol of unity, brotherhood and love

among the mankind.

Those who live and allow others to live are
real living beings. They know the secret of happiness
and peace. They always are in the consciousness of the




divinie and they serve rather than manage society, T,
kev to liberation from the bonds of ego is to serve lhz
society rather than be ambitious to manage it

Shaikh-al-Aalam, Alamdar-i-Kashmir and
Rishis played an important role as preachers of loye
justice, social reform and peace. These Rishis, w]“_;
belonged to various faiths, were the harbingers of
secularism, global brotherhood and peace and it is d e
to them that Kashmiris have remained tolerant in thejy

outlook and behaviour throughout the centuries



Shailch-ul Aalam And Iis
Contemporary Relevance

Prof. Nour Ahmad Baba

When we talk ol identity of a place defined by
muluple factors, it is not something that has come
about accidentally and happened ac a given time of
history of a people, Culture i terms of the value-
orientation ol the people, thenr social at ntudes and the
expressions as it gets in the folklorve; literature, art and
architecture 1s a consiantly evolving process in relation
to factors that can be internal 1o a place and are also
horn out of confluence and interfacing with its physical
environment aned the surrounding  socio-culture
communitics. It is not only the borders but the nature
of Kashmir's topography and divinely gifted natural
assets that have helped to reinforce and strengthen the
uniqueness of Kashmiri culture as reflected in the day-
to-day idiom ol common man, folklore evolved
through centuries of living together i interface with
serene matural surroundings, language and literature,
The strength of Kashmir's personality has been that
with all the influences coming from left and right,
north and south, near and far, it has retained its
unigueness as a distince cultural community. It has
absorbed various influences from its surroundings
without being undermined or overtaken by any one o
these, 1t has instead formed its own umgqueness.
Kashmir has every thing that can stimulate creative

mind.
Today Islam as the dominant religion of its




: onent of the Kashmj;
people 1s a ve

identity. :’Lgﬂinﬁl' the co 11‘11'1_1{1“ Prffﬁiﬂm ﬁ:ﬂii?;}?ﬂm
has always stood for religious t_ﬂjtlami;dirattﬁ- :i:h
understanding. It 18 historically f"luer-Faith " 3
Kashmir has optimised 1‘.1‘IE_{;[11[L1[‘1’.‘. .,::? l; ‘ rmditi[;natel
and understanding 10 ""rh"“:h thii ¥ ” Ile The Ef':'f-
Kashmir has played a very mmpo! mf][{;u ik s
erson who has -':1;'}IJI'EJ:'{1['I'IEI1LE[! and g sed
Eii’lshlﬂil"lﬂ Edﬁ'lﬂ-it}' wilil all I'lCl'lI‘]E.SS of ]';IL’S EUll.ul‘tial
ethos 1s §haikh-ul-Alam Shaikh
revered saint of Kashmir,
Historically speaking, 5|mikl*1-u]-.t*hlﬂlm has. I?fid
remendous  significance in Lshﬁpfl“.ﬁ Lh'“: s
psychological character ﬂﬂ‘lﬂ identity of I‘:‘%l_lmm
5mr:iel}r&n-d i promoting IS 1|1tercnmmun:j1] hat umn:,a‘
and tolerant character. He laid the foundation of Hesj';{
mystic rradition that has p_rm]uteFl huncirreds Ig!
spiritual figures who helped In Ish:ipmg of Kashmiri
character of tolerance and interfaith  harmony.
Therefore, it is right to say that Shatkh-ul-Alam 1s an
epitome of Kashmir’s cultural and spiriltual ethos, ‘HL‘
as a person and as an institution personifies Kashmir's
national personality as well. Very often people refer to
Kashmir as an epitome of syncretism. There is
tremendous scope for building on this tradition and n
promoting its interfaith harmony and tolerant
character:

This is particularly relevant because today we
live in a world that is ridden by intolerance and
violence. As Kashmiris we have always exhibited
certain degree of civility in our conduct and behaviour.

ry important & p

genius and spiritural
Nuruddin Wali, the most



There is tremendous scope for promoting this
tradition of mter-cultural and inter-faith harmony, We
need to see how Shakhad-Alam Shaikh Nuraddin Wali,
who was the founder of this great Rishi wradition,
contributed o the rich tradition of Kashmir in shaping
owr character and society. This is so particularly
because Kashmir is a meeting point of four great
religions traditions that meet and extend bevond
stretchies of land with continental proportions. In the
East the Buddhist tradition spreads from Ladakh and
Tibet China into South East Asia and towards East into
extremes of the East Asia up to Japan inside the Pacific
Ocean. The birthplace of the Sikh faith and the place of
its largest concentration Punjab, is linked to Jammu
and Kashmir in its south. Hinduism stretches from
Jammu, across India through the Indian Ocean into
the Northern Sri Lanka and Mauritius. This is a
privilege that hardly any other place in the world can
clamm,

For a long time now, we have seen violent
groups getting activated ina number of regions, that it
seemed to reallirm clashes along the civilizational fault
lines. This culminated in the 9/11 and subsequent
response in Afghanistan and Iraq. The situation got 50
confused and blurred that it occasionally was given a
colour of clash between faiths particularly by the
dominant glohal powers led the former US President
George W Bush. Fingers started to be pointed towards
the Muslims and Islam. Muslims were accused ofbeing
violent and emotionally surcharged, and mostly
responsible for violence across the world. However,
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concenrnied ]H'Hllh' HLLHI'fl ""*|""”k“”"- - Kerms (f
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b aclging the gap bets .
.I:IHII pe bl g celationship ol Lrust gy
anderstanding between the communities, 1 ].h |H:iltg
mereasingly realised i nnenkind cannot alltord the
cortinuons Hseordd 1l Hllk‘y' contributed 1o L{It:hili
ancertainties and aniversil Hsecurity. The US Hlmlg
with the support ol ais NATOY allies i':tilucl I.'“ enforee
peace on s G terms i hrad el ﬂlﬁl“llljml}.llh The
US el its allies continue o pay o heavy price [or their
intervention in e bwo sies, This situation has foreed
the  realisation  that  mankind — cannol aflord the
continuous conflict along the avilisational faaltlines,
Attempts e being made 10 end this vicious
circle of violemt conflict. President Obama's Cairo
speech in June 2000 was an outcome ol this
realization. A new concept of an interfaith dialogue
has gained global corrency and has received validation
from the United Nations. In this regard, this . is
historically  vindicated  that against the common
prevalent notons, Islam has always stood for religious
tolerance and interfaith understanding, Kashmir has
optmised  this culture of interfaith peace and
understanding in which the Rishi tradition has played
avery important role. There is a tremendous scope for




building on this wradition of inter-cultural and inter-
faith harmony. This is so particularly, as referred to
above. because Kashmir is a meeting point where four
great religious traditions meet and extend beyond
stretches of land with continental proportions. This is
a privilege that is unique to the place. It places
responsibility on Kashmir to build on this tradition.
Therefore, Kashmir can contribute a lot in
terms of its experience and syneretic heritage in
promoting the dialogue and understanding among
and across communities, There is need 1o focus on the
Shatk-ul-Alun's rich heritage in Kashmir with special
reference to the different lacets of Rishi movement, its
message and the impact it had on culture of tolerance
and peaceful co-existence within the Kashmiri society.
We also need to look into how we can build upon this
kind of tradition in the context of growing mistrust
among communities, both nationally and
internationally and the newer challenges that modern
man is confronted with on various fronts that include
the challenges to the environment. We must also focus
on how this traditon would be relevant for global
initiatives for interfaith dialogue and understanding
as it is emerging a major concern of international
community today in the face of growing mistrust and
strife among various communities and countries both

locally and globally,
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The State Ac
Nooruddin Wal

Prof. Manzoor Faaj),
Jeas enshrined in the poetry of gy,
areal mystic poet regarding politics may be mlsleading
: ' account of cultural lag, yer y,

to a modern reader on )
find cohesion in his belief and thought. The Sheik),

wis actually writing aboul the society or in modery
SENSE about a state of his own time. Although he migly
have had a clear picture of his society but the concept of
wtate was alien to him. The modern reader may fing
something rather different from what he means by
Tty e Fardor B 01 “Comrades: it shall be
then the rule of monkeys”. We expectin modern times,
in a work of politics, some references to morals or
education. Such topies do recur constantly both in
palitical practice and theory. We do expect today a
great deal of discussion on constitutional and legal
matters. What are to be our relations with legislature,
executive and j[.tiltffﬂr}f? What 15 to be a SD\FETEig[‘L
body? In the poetry of the Sheikh we hardly find such
topics dealt with. Instead, a good deal of discussion of
social and political matters regarding the nature of hig
contemporary society is fairly commented on and
analyzed,

The main

We have, therefore, a sizeable poetry which
discusses two loves. One is earthly by the love of self,
even to the contempt of God and the other heavenly by
l_he love of God, even to the contempt of self. “The
former, in a word, glorifies in itself, the latter in the
Lord", We have the poetry of the Sheikh which is as




about politics, in the strict sense. These ideas of Sheikh
are discussed below.

Morals

_Thﬁ' Republic of Plato starts with moral questions
about justice or right? sumilarly the Sheikh asks the
question what is virtue or right and answers the same.
It1s said that the saint had the first learning in breaking
off from all worldly ties and concentration on the
search for truth-One Almighty God, Secondly, he had
to abandon excessive eating and drinking and use only
the clothes that were course garment. He had to follow
the principle of contentment with a life of poverty and
renuaciation so as to be near to God. Finally, he had to
search pious and godly men in order to be benefited in
moral principles and spiritual love for God and man.
When asked s definition of a Musalman ', he said:

One whose body emits fragrance and mind
incense,

Who attends with reverence the wise discourse
of the waketul,

Full of pious deeds and free from anger,

May verily be called a Musalman’,

According to the Sheikh, one who does not shun
his daily duties and who has genuine dlesire to earn his
livelihood legitimately, isa man who adheres to morals,
The man who tames down his ego and mind and who
has a capacity to put up with harsh word or insult
behaves within the domain of moral laws and is a
Musalman. The Sheikh strongly endorses that a man
who preaches what he practices is really to be accepted




who preaches what hie practicesis "L‘_H”}’ to be ACCePp
as a plous marn and is an asset for society, The man Whi
| ls with others shall attain heaven and ok

shares mea N
gt.eﬂi, attachment, arrogance Ang
%

who gives up anget,
egotisiu isa plous miat .

The moral has its own connotation for g},
Sheikh. A man is pious it he is humble and e gardy
himselflower to others, He exalts Elthl';:l‘ﬁ and _humh}f_-s
his own person. He treats arhers superior to himself i
virtueand right. Such pipus man keeps company of the
good, abandoning the wicked. The people whom e
can consider pious are the ones who day and nigh
vestrain themselves from all that is evil. The pious
beings make a beautiful explanation of things for
others. Such people believe in things that are virtuous
and never covet what others possess. Wealth does nog
tempt people who are morally sound, Finally, it may be
said of him

Living in the backwoods, one who subsists on

chicory,

Who dedicates himsellto the search for truth?

Who tightens his belt and acts with patience?
Realizes his body to be mortal’,

Education

Education for the Sheikh is of paramount
importance and has been much praised by the
commentators of his poetry. However, the highest
education for him is the rel igious education, which i

agamst the backdrop of his commitment to Tslam. The
Quran teaches the prayer:

Lt T |



“Omy Lordl Advance me in knowledge”,
Anl:
"He grants wisdom 1o whom. He pleases and he o
whom wisdom I8 granted receives indeed a bhenefil
overflowing; but none will grasp the message but men
ﬁl'unl:lurst.:u'h‘;l'mg"'“,

In response to his commitment, the Shaikh
wants his disciples and Kashmiris in general to strive
wholeheartedly for the sake of knowledge. According
to Aafagi, it means that every manner, oratory, fashion,
step and every breath of Muslims needs to be
according to Islamic teachings. The saint thought that
an illiterate can neither understand concepts such as
the transcendence and immanence of God, nor the
rationale involved in religion and its pracuce. He
comments that placing belore such a man even jewels
of advice and wisdom, shall fall flat”. An illiterate man
would to the surprise of ill, seek pear from a willow
tree. On the other hand, a man shall use his knowledge
like sugarcane by chewing it to seek the best juice out of
cverything that matters in spivituality. The man of
knowledge learus both from fools and wise like Aesop.

Without in any way questioning the general
contention, one may perhaps ask whether education
really has quite the power to transform society that
educationists and the saints have thought, particularly
the religious education, A society and an individual in
modern sense have the higher influences from the
modern university education. There are educationists
who believe that religious education thwarts what is




L'HHEC' C'I‘Eﬂti"rc gﬂﬂill.‘h l‘].ﬂ;}wE"r'Ul'_. the Sl'lt'ikh W;ll]h
ucation to be the source of all k"”’*‘*'lf:dgﬂ

religious ed .
je questions as to way the reader gf the

That is why | . Li
Quran is not consu med by its power. I'he reader of the
Holv Book 1s asked as to why he did }_'IE noLturn a deyg
hnd:v and why did he not culmmate 1n ashes? Wh}- dig
he E.ﬂﬂﬁidﬁi‘ the Quran as dead and himself alive? He
ceminds his readers of the holy hc:c:k, }.1“{:.w Mansoor.
Hallaj, burnt himselfn the love of God'. To the sain,
he source of all knowledge is the holy book Quran. Hig
helief is that the holy baok, for the readers, is 4 source
of all mundane and heavenly secrets of the two worlds
Those who wept while reciting and understood s
meanings are the men ol scholarship and posses rrue

knowledge.

The religious education has, therefore, an
imtellectual content for the poet. The saint was
concerned to train the character as the mind and
Llﬁnuglmut the account of the secondary stage of
education he is insistent that its object is moral training
as much as intellecrual. To achieve that objective in his
concept of moral state, he is emphatic to control the
baser elements in man. In his own language he desires
every Kashmiri to control his baser self. To this end he
has a number of verses (Shaloks), which emphasize the
disciplining of ego.
Alas! T have been done for by my ego,
Indarkness he concealed his self.
Could 1 but catch hold of it?

With a samitar would I slash his throat®s



For him and all Muslims, Islam is a complete
and perfect way of life. Accordingly, education
primary, secondary and higher level is hidden in the
Quran and Sharviah, The moment all are trained as
Muslims and act upon the principles of the law of God
and Shariah, the law shall form a moral or Islamic
state. Thus in the Sufi way of education we expect such
education which leads a Muslim on his way to the path
of perfection,

Religion and Philosophy
Religious state is treated in modern terms as an

ideal state, Like Plato, the saint believes in a moral
state, OQur saint-poet is concerned as a Muslim in the
Islamic state system, with an emphasis that action or
practice precedes theoretical postulations. Thus our
poet is concerned in educational curriculum, the kind
of studies which lead to the obedience to the law of God
and the Sharial. To the poet such philosophy of
religion is based on the character of the citizens of the
state, It is not simply a theoretical exposition of belief

but she practical side of his faith.

He believes that the earthly world is the mmage
of the world beyond. The world of change and
appearance, the everyday physical world in which we
live, and the world to which we proceed at the end of
life are the two worlds. In the world beyond, he
believes in accountability. Thus his whole philosophy
of religion determines and decides the course through
which Kashmiris or humanity in general is trained for
both worlds with rigorous intellectual discipline and as

T o 8




a personal experience. Thusthe SLI'IIIl[ hinds the Rigpy; o
oty oF peer or in mm.fm.n.rurm.lnuh::g}f @ teache,
L[m'uing‘ the pupil’s ey o [hle llghtfl.l;ghl FhaLls eterny|
A pupil to him s not 4 passive recipient Uﬂum"r.ﬂﬁ_dg&
bhut must grasp the pruth and then ACE Upon I, rl"lis'
m:a::urciingh (o the samnt app}ies_m the truths of hj
religion, which are not E}Lpl‘@ﬂlbm as tthSf: E"f: m.hw
5ubir&¢:t5 unless under the guidance of tl:lf_' Rishi g
teacher. A spark may suddenly leap to guide all. I i
under the guidance ofan experienced teacher that one
may reach the goal of spiritual enlightenment.

This harmony between the theory of Islam and
practice of it is the r::;;pressi-:ru ofan educational truth
and an educational method. Like Plato and other
idealist philosophers, the saint acknowledges that the
temporal is only the shadow of the eternal, .:?md that the
human soul is responsible not simply to itsell but to
Cod® Thus the saint, while a fervent believer in Islam,
finds every of his citizen in action, full of virtues and
morals that are acceptable to his faith. He accordingly
puts in practice the virtues like humility, gratitude,
poverty, patience and generosity. He personally
transforms himself’ by controlling his ego and by
remembering God through prayers, he reaches very
close to his Lord. Itis the expression of this educational
truth-and method that qualifies his state. Thus the
thrust to convert his society and politics to a moral
state. Like Rumi he advocates:

There is no salvation for the soul but to fall In

Love.

[t has to creep and crawl among the lovers first.




Only loverscan escape from these two worlds,
Thiswaswrittenin or eation,
Only from the He:r

Can you reach the sky?
Therose of Glory
can only be raised in the Heart"

Society and Politics

In the moral state as envisaged by the sain L poet,
society m general is committed 1o g religion, which is
the absolute truth. Howeyer, in its structure, it has a
class system, property and family and God as ruler or
sovereign and in the temporal sense, Rishi or Guru or
Peeras guide. The Sheikh abhors class or caste system.
The Sheikh in explicit way expresses this idea:

Adam cameas the first ancestor of man,

Mother Eve followed suit,

Wherefrom were the low caste born, then?

How can members of the same family jeer at one

another ?

In yet on other verse (Shalok), he SAYS that
parents being the same, man is knit into the fabric of
one human family. According to the saint the
differences of the caste, creed and colour are due to
error of judgment and ignorance. Knowledge and
scholarship dispel man's darkness and all types of
barriers tumble down. In pur folk tradition property
takes three forms; landed property, wealth and woman
and there is a belief that all kinds of property are a bone
of contention. The saint did not only disdain landed
property or any wealth but also all carnal appetites and



selfish niotives. For him the pursint of wealth and any
other property is a greal sin. With such state eve,
Family is burdensome. 1o the saint even the family his

4 limited scope in 4 man's role as a servant of God, [,
the discourse with his mother he admits:

O mother, of what avail are thy deeds to me,

[ receive whatever God is pleased to give.

Wrongly did the illusion attract me to the world? |
Having renounced home, for whom should 1 live"™?

And further:

What shall I do with my family, mother?

God's will involved me (in family life), undeservedly.
Desire, anger and the fire proved too powerful for me;
Having renounced home, for whom should I live?

Finally, Rishi, Muni, Guru, Peer and the like 13
guide to enhance the poet in his spiritual artainments,
The Peer is the saint's father and mother. The Peer is the
sight of his two eyes. He has designed a fashionable
dress for his existence and decorated it with precious,
elegant ornaments. It is the same guide who grants
him knowledge and wisdom. He alone is the saint's
hope and trust. Its final truths are not a path of retreat
from the world but a way of seeking the divine while
still actively engaged in the world. Engagement in the
world provides opportunities for spiritual growth,
opportunities to practice love, awareness, generosity
and non-attachment. The Sufi approach is
summarized by Sheikh Muzaffar, a modern Sufi
teacher. “Keep your hands busy with your duties in this
world and your heart busy with God ™.



and non-attachment. The Sufi approach 13
sumunarized by Sheikh Muozaffar, a modern 5Sufi
reacher. “Keep your hands busy with your duties in this

1

world and your heart busy with God ™.

Conclusion
Any final assessment of the poetry of the Sheikh
and his system of religious and political philosophy 1s
very simple. Not that his scheme and method issimple
but his design of presentation of religious philosophy
as he visualizes it for the common man is
understandable easily. For the common man, a large
part of his poetry is abour education including
educating the tlliterate. His assertions or statements
contain much of permanent value. “There 1s a great
deal of individual morality the balance of impulses
under the control ol reason, the passionate desire for
truth, and the underlying religious seriousness™. For
the Shaikh the moral state has its antithesis in the
[immoral state or Fander Ry,
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Shaikh Aalam: The Alamdar of Ecology
and Biodiversity

Dy. Manzoor A Shah

Sheitkh-ul-alam"™""" multidimensional
personality, multifaceted teachings and selfless
preaching have a universal appeal. He is a complex
conglomerate of many in one; a Botanist, a Zoologist,
and an Environmentalist within a Sufi, a Reshi, a
missionary and a visionary. He especially used botany
and botanical metaphors, plantsand plant parables, as
an eflective medium for taking a common man to the
voyage of Truth and ultimate reality,

The consolidation of ideas and ethics in relation
to biodiversity conservation in the sweet language of
poetry by Shaikh-ul-alam "™ understandable to
common man, as an integral part of the Reshi
movement in Islamic dress, is unparalleled and a clear
reflection of his genius in the history of religion and
mysticism. Revisiing Shaikh-ul-alam in the context of
contemporary concerns of biodiversity loss and
burgeoning environmental degradation may not only
serve the purpose of invoking much needed message
of ecological ethics but also help valuing our distinct
traditional and cultural ethos grounded in
reestablishment of our organic relationship with
plants, animals, microbes and their environment pn
sustainable basis. Moreover, propagating
environmentalism through Shiakh -ul- Aalam will be a
great service not only to the cultural ethos of Kashmir
but also to the Kashmiri language. Since Kashmiri, on



e now made mianchitory at the schy

one hand, hasbee : .
level and even is being so reconunended lor the !llhiit
level, on the other hand the Environmental § ﬂuu“t

lias hELH already decliared as an important subjegy in
the 2™ year of UG courses. An important consicder Aligy

and collectve thought at this juncture for us is to sep 1
we can rewrite the Kashmir texts for schools with

sizenble proportion focusing on environmental | ISsues,
so that we can kill two birds with the same stopa

Linking the Reshi thought to moadern ways and meag,

of sustainable development will go a long way fo,
ecological re toration and reconstructuon of cultuyy

landscapes through active involvement of logy)

communities.
In the light of above mentoned background, |

hereby draw the atention of readers 1o some

fundamental questions:
a. Do we really know the value of biodiversity, and

if not in absolute terms, does Reslusm propagated by
Shaikhul Aalam help us in this? Well, it is not so Easy to
quantify the absolute value of biodiversity. How worthy

a species is, depends upon the kind of world we want to
live in? 1n the Sufi view we owe our existence to the
organic connection with each species around us and
there can't be any higher value than the existence of
our own species. Through the ecological science we
don't appreciate the sacral dimension which alone
warrantsintrinsic worth ofan entity. The Reshi thought
invokes this sacral dimension and hence approaches
somewhere near the true worth of the species. But the
million dollar question is whether it is possible to revive



our lost lﬂ'f_'l'lll'!ﬂﬂliﬂl-] Lo LI[{: EIE'ICH_'II [iﬁillg r-i-'lzTUlli%'h
Reshism, which constitutes the inner reality of

everything and makes every species of inestimable
value.

The following few stanzas potray the ecological
wisdom of Shaikhul Alam beyond any doubt:
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to integrate ecological science With

eco-conscious mystical heritage, 1.€. “”“If_l WE Tewrijtg
the text books of E{;Lr-lﬂg}-‘l i (M0 with ‘mylstiu“
Epiﬂmuﬂ]ﬂg}r that we lave thTi[_t'-ll'.l _f‘l'ﬁff_l’l f:r].‘mﬂ.;hu]
Alam? It is an open challenge, L'f-fth for EU:”UHIHE angd
social scientists. 10 accomplish tlu._s, tcc?lﬂgfm: CXpertg
of mysticism and Sufism and srL:r_c'.ml SE]EI]TJSltS need 1
work together. The special session cnf:-rg,.rﬂmzﬂd b;,f the
Department of Botany and D**.{HI'.}EHEI-NGEII' Shaikhy)
Alam Chair, University of Kashmir, on the eve of the
celebrations of the Intérnational Day of Biodiversity
9010, was a 4 pointer in the right directi_-:n_] where
botanists and specialists Reshism, mysticism and
Lraditional scientists brushed their shoulders together
and cross-fertilized novel ideas and approaches that
could help in achieving this important goal,
Unfortunately, the common tragedy of our system is
that students of science are delinked from humanities

b. 5 it possible

and vice-versa.

The need of the hour is to use Shaikhul Aalam
and his precious reachings as an etfective medium to
bridge the gap and stimylate an additional sense of
common ground between natural scientists and social
scientists.

In order to present Shaikhul Aalam as an
Alamdar of biodiversity and ecology, we need to:

o Startadebate on the issue of biodiversity loss in
the Kashmir Himalaya and highlight, in the
light of teachings of this great saint, revive the
traditional practices, cultural values and belief



Systemis pertaining to nature-caring attitude of
life.

Provide opportunities for elderly and
experienced lot and local conununities to voice
their observations, experiences and concerns
regarding biodiversity loss, climate change et
and make efforts (o build a stron g database of
our traditional knowledge.

Convince the policy makers, academia and civil
saciety for their coordinated and active role to
face and combat the challenge of cimate
change.

It is only by trying (o address there seminal
issues that we can meet the challenge ahead of
us m the form of nversing pressures on the
environment. The message of Shaikhul Aalam
1§ therefore relevant from this perspective also,
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Shaikli=ul- Aln's poetry, with didactic content
and exhortative Lone, has shaped and developed
Kashmiri society and culture man gnormous way i
poetry  passed throngh the coltural  matrix that
Kashmir witnessed some six hundreds years ago . Thus
his poetry reflects the lilteenth centary life-patierns,
which according to Prof. Shali Shaug foregrounded
the representational metonym generated by the poet’s
active and immecdiate contact with modes of labours,
production, manufacture and coltural response to the
e fll:tﬂj.fj{;ill conditions. The teachings and poetry ol
Shaikh-ul Alam veveal that the earth is endowed with



rich variety of life which are mostly governed by the
laws of nature. His famous and oft- quoted couplet
" Ann Poshi Teli Teli Wann Pashi ™ { Food will last as long
as forests last) can be used as a banner for the
conservation and préservation of our mother ¢arth. As
it is obvious that right fram the primitive unicellular
organisms to highly evolved organisms (plants as well
as animals) they were associated with each other and
prabably this 1s the only unique feature of the earth.
biodiversity -the contraction of biological diversiy,
aims at measuring the variety of the earth's animals,
plants and microbial species, and the genetic
differences within species in a given eco-system, The
bio-diversity found on earth today consists of many
millions of distinct bio-logical species. The year 2010
has been declared as the International year of
hiodiversity., It is an astonishing fact that Shaikh-ul
Alam spoke of the significance of natural environment
and nature conservation on the planer of earth at the
time when human race at large was hardly aware of the

importance of natre.

Because of his mnate foresight and muuitive
knowledge, he was fully aware, some six hundred years
ago, of the importance of natural resources and
survival of life forms. Shaikh-ul Alam held the torch of
ecological and scientific learning when the people
especially from the West were shrouded in the
darkness of ignorance with regard to the conservation
of torality ﬂI-'genes, species and eco- systems of a region.
Shaikh-ul Aalam was thoroughly conversant with
environment consisting of physical and biotic factors
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Alam makes us understand that nran 18 the highes

biological entity who s able to control vast resources of

nature and subdue them for lns own benelits -
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il FL emer (ot Rnasrt mestseen Deaoan keh
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Mani was made out of earth,
And his frame was cast in clay,
Out of the earth grow all the bounties,
1n earthen ware do we cook our food.
Body is consigned to earth, when life goes out,
And earth gets mixed with earth for good.

Evidently, Shaikh-ul Alam's poetry and sayings
embody his highly valuable: ecological vision.” As a
result of his eco-centric and eco- friendly
temperament, Kashmir is still far away [rom the acute
environmental crises so L, However, it is sad (o state
that our Syinagar city figured at fourth in Red Zone in
the sanitation ratings made recently hy the Union
Ministry of Urban Development Govt. of India.

This indicates our deviation from the righteous
path of Shaikh-ul Aalam. He used his poetry as a tool

— _ 8



conserving torests; wildlife, and their habitas e
emphasized the balance between the forests and the
living creatures. In this context, he savs
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The sustenance precedes thee and death follows,
The world is the movement of
breathing in and out.

Shaikh-ul Aalam launched a potent spiritual
and social movement with the intention to cause no
harm to anmate beings incduding plants, insects,
animals and human beings. The hunting of wild
animals especially “Hangul” used to cause him distress
and embarrassment. This is the reason that he always
dissuaded people from slaughtering of tamed animals,
killing of birds and mdiscriminate cutting down of
trees. He urged people to abstain from wine, meat,
bread and roasted fish. The following shruk can be
cited as an example in this regard:-

Jas) 2t 7o akis gatshi ma;Jilazmets lare ;y
1 I""J I:'T. ng" 1 I"!r-
e 7% /gf' Los/
_,;J/EL*,J’;_, ;mj"é,.j Vumar tshot kya karav

r‘_./i‘,..,}::d JTas 72 metrova) pal vokhuate pharey

L

e R J' il ¥ :
LAV g ﬂ 2 Laz pa; vnm asit az vad ranav

One craves for a ready-made house,
Life is short; of what avail is such a desire?
I have given up wine, meat, bread and roasted fish;



e ol 06 shame, let us by -
[ have overcome the |H]H1_I‘:., i B
for all times .

Shaikh-nl Aalam exhorted |:1_::n|:-lf~ WO Cultivag,
celf-discipline and piety. He putin his slrumu;mﬁ effor
to meoulcate d sense of dilference between the '“*ismﬂ
and the truth mto the minds of people. He urgeq
o avoid worldly lust, desire, anger and
remptations as these are the r|EEl_d|if_‘!-'ri EH,EmiF:S of may
s ol and spiritual attamments,

!wnp]r_

on the path of |

He used to exhort people to defeat Nafsor the
baser self with all its passtons artd impulses, nstinetjyve
propensities and desives. He made a plea that the
creator and the creamres are one in essence. Shaikh.y)
Aalam's persistent insistence on afforestation,
vegetarianism, conservations of all the living species,
:a':r-mm:imi::m. preservation of natural resources ang
social equity made him most beloved among (he
people of Kashmir, He exhorted people to purify their
contaminated consciousness for the attainment of the
supreme purpose of human life.:-

e s e Nafsii @ mows te vayy
F - ,.{gr/ = :
SV Khath ru; dum gatayy

e\ 021 athl lagtham hay

e 2o 3 kartal tshinhegs hatazy

Alas, I have been done for by my ego,
Concealing himselfin darkness.

P gy 08



Could I but catch hold of him,
With a sword would T slash his throat.

Biodiversity found on earth today is the result
of 3.5 million years of evolution. The origin of life has
not been definitely established by science, however
some evidences suggest that the life may already have
been well established a few hundred million years after
the formation of earth. Shaikh-ul Aalam had
anticipated the truth in the propagation of his
pragmatic philesophy of HKeshut. As per this
philosophy, all the living beings enter the world
through the gate of birth. Carrying the thread of their
destined days, running to and fro, when the thread is
exhausted, they go out through the gate of death. In
this context Sheikh says:-

FErv o Py I”J T Adam Kand ey mar na:da:nov
i ok ow e = ’ y . .
ﬁ_!"r:’_-i;':.-,.ﬁ;; Zekh te barne:y toth

. -+ Marakh ninesy vadasov
Maaz 5
: . Remntsan path te ke ; nisan

> = -H-J -
8 2] 7’-‘-";1#' *L’Jf/'r‘:r bromnth

O, Thou fool, , die unto the human body;
Ar birth, thoun art fondled with love
And weeping they 'll carry thee at death,
After some and before others.

Shaikh-ul Alam used to believe that biodiversity
maintains ecological balance. At many occasions, his
poetry, as such, provides valid ideological framework
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wealth. The following shruk can be used an example:.
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First he studies and collects knowledge,
Then sells goodness to the people at large.
He builds a house upto the sky.
Considering it would have a lasting firm base.
Ignoring hereafier, he runs after wealth.
Such sense, no doubt, is found in the brutes.

Agricultural biodiversity has been of great
importance and significance for the existence of living
beings on the earth since the times immemorial.
Monoculture or the lack of biodiversity was a



contributing factor to several agricultural disasters in

history. Although abont eighty percent of our foad
supply comes from just twenty kinds of plants, humans
use at least 40,000 species of plants and animals a day.
Many people around the world depend on these
speaies for their foed, shelter and clothing. Shaikh-ul
Aalam knew six hundred years 4go that hiodiversity
provides food for humans. Shaikh-ul Aalam , thus ,
urged people to bring more and more land under
cultivation through his lueid and popular poem
“Congal Nami” * Yus Kari gongal suy kari Krazy ",
" one who celebrates the Gongal ( the spring festival of
peasantry will surely celebrate the harvest)". The
poem describes the day-to-day activities of the farmer
m the field, right [rom the day of tilling the land in
spring to harvesting in autumn

To understand flora and fauna of Kashmir, it is
mcumbent upon all the researchers, scientists,
biologists and environmentalists to carry out serious
research  on ecological and biological aspects of
Shatkh-ul Aalam studies. We come to know through his
poetry about various kinds of plants ;animals , Crops,
vegetables, grams, pulses, and birds, existing in
Kashmir at his time , some of which include vopal hawk:
( Wild vegetable leaf) , Lisi (a kind of creeper of which
small leaves are cooked as vegetable), sofsal
(mallow). hand (chicory) , lkratsh (a green spiny
potherb) meth( a certain potherb), bomn. (the chinar)
Yaur ( the blue pine), deodar; dachh kuy ( grape vine), do
rkul ( walnut tree) tseq ( apricot), tang ( pear ) tsenun
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( salfron ) paampo:sh | lotus), ot ( parry,
(Kawv) (crow) bulbul. poni ( Monkey,) hangu, -“'"'m-i

( bear), hos ( clephant ) hun ( dog ].
( bull), Lath ( ram), khar | a""'t-‘i.*;-jl
at), g;-‘l.'.l.'l ( fish) etc. I
srief, serves as a model jo b,
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Applying Shaikh-ul Aalam to
Contemporary Ecelogical Scenario of
Kashmir: Some Proposals

Muhammad Maroof Shah

We have so many problems with our
environment that only a radical shift in our attitude
and-policies can save us. We idre at the brink of a
disaster, anecocidal disaster We have nearly desuroyed
our economy by behaving unwisely rowards the
grivironment, - o

What would be the reaction of the Sheikh to the
present day developmentsin Kashmir? I endeavour to
imagme this and present before you my imagined
response of Sheikh.

Ifwe accept that we can’t ignore Shekhul Alam
or that he 1s important to usand it is unacceptable to us
as a community to reject his value system we can force
authorities to enactand implement certain legislations.
I think we direly need a society or NGO to preserve
biodiversity in Kashmir. We need to evolve a critique of
all kinds of industrial and other activities going on
presently and it is the prerogative of experts on
ecology to provide guidance to rulers, 1 can hazard a
few wild suggestions to provoke the readers to
respond.

If we take our Sheikh seriously , we need to be
different heings and prioritise our other-centred
consciousness. We need to change our life style. We
have to revisit our conception of development,



modernization and progress. We I'ﬂigi][_ need g be
prepared for drastic change m out ed “'Ef”:lﬁ'"'ﬂ' 5}*51;;3".
I saving environnment is @ must We need to go for
radical revolution 1n edm:aunntal, economic  apy
political spheres because the question of environmep,

is the question of life and death for us: |
" Why is biodiversity a va lue in its own right? Th,

Sheikh has an answer: thatour botanists and ecologig,
can't make sense of in the framework they have beey
taught and are teaching. The sacred SiHIEEl!i outlawe
from our scientific textbooks and the noton that Gog
has any rights is laughable, The Sheikh's answer reads
ast ‘Because évery creature sings the praises of Gogd
and shares our essential attribute of being a creature
glorifying God.'

Khudivi chuall naww chis lacha

Zikeri rous alh kacha mo

Ibn Arabi, the greatest shaikh of Islam. hgs
described in detail tasbihi or praise of every crearure
which is audible to mystics. Life is so sacred that many
religions forbid trampling on lowly insects, Even a leaf
isimportantand can't be lightly taken.

The Sheikh didn't kill wild animals but
considered them like Ius kith and kin, a notion that
even the most extreme wild life conservatists find
incomprehensible. We are of one family, to use the
term family in ordinary sense of the term. This is the
purport of his famous dialogue with his mother. We
can I..}E: friends with wildlife, The most important place
s nE*l.[hEI' the town nor the city nor the parliament but
the virgin forest where God lives in his fullest glaryand




is hetter accessible for all ol us.

Making big houses is a sign of psychological
and spiritnal malady according to the Shaikh. This is
againstall principles of healthy economy and efficient
system of social justice. It can flourish only where
environmental concern is absent. T don't think we have
any moral right to talk about environmental ethics or
preserving our traditional heritage if we build big
houses. There are professors in Kashmir whe have
made it @ point to build simple small houses as per
requirement. But that breed of professors or
intellectuals is fast becoming extinet. We should
encourage and even legislate for community housing
policy which will end the race of mindless competition
for big houses. Community farming will make cost of
living less than a thousand or two per month which
even BPL families can afford.

We build cement houses which destroy our health,
environment and even comfort and tax our purse, We
allow lavish wazwaan of more than a dozen dishes and
that too 18 harmful to environment, we are addicted 1o
meat culture and that too is not ecofriendly attitude.
We don't recycle our graveyards like Saudi Arabia, and
I fear one day there will be only graveyards and big
houses and perhaps personal or family graveyards in
every compound. Our community sense is active only
for the dead as seen in muhalle committees for the
dead. We have hardly any muhalla committees for the
living. T am reminded of. |esus' (Aa) remark "let the
dead bury the dead" when one of his disciples went to
make arrangements for his father's burial and



hurried ly leave Jeg .

qal - and .-mmnpu:{l

Lyt

) any. ' W A

L m“]:;.i t:£'{T grm'.' g [ru 4 l_llﬁlﬁl: 1:3] ]T:li E{:;{::LPL of

- ming is [ digappearla - 7 Bong

g no authority o8 the enviromment ho

Ve want more ond more profit Hfld that j,
environment. S0 My

| fear soon WE May Neeg
that too will not b

g 18 an

d today tha

are 156
sek and

pray every W Lt
jists controlling pesticide businesg

g the roost with no chegl

and there is @ problem of resistance to drugs
necessitating development of newer drugs ang
increasing our dependence 08 industries that are
sssentinlly ecocidal. We had been wise enough not to
Allow heavy industries & be established here but we
have allowed encroachment of industries at differen
levels in different disguises. Individualism is rampang
here. Capitalism needs it to flourish, Weare destroying
our productive land resources for either constructing
houses or graveyards (It could be legislated thar
H-rgl'l.’t}"ﬂl'd.'i he made on arid non |::1'ml aetive land or to
recycle them though this recycling should not be
extended to traditonally hallowed places. We could
mark the graves of ancestors by some symbol. After all

pesticides
to go for ones
effective. Capid

fertilizer industry &€ rukin

what remains in the grave after i few weeks:)

We have been duped by prevailing fashions which
have been dictated by vested interests of a particular
class ulLi_umtely -and are losing much of our native low
praduerive genetic resources. Take the case of our local
poultry cattle o sheep. We value sheep only in terms of



meat it can give us raglyer than
has right to existon its own and has intrinsic value. W

place political interests and comfort or uc: :'E gr
ruIEl'-'ls above environmenyy| mterests. In I}acllidr-mn {j ;
have in the heart of the sAnCiuary a recreation Pii,::; ;;.] :I.

rufﬂrﬁ.lﬂ ﬁﬂh_ fﬂl'ﬂl,-ﬁﬁtlll'h}-' establishments and what
not. The height of absurdity is (bt the sheep farm

nearby has become objectionable on pseudoscientific
grounds. The authorities should lirst shift fish farm
ﬂlﬁsg recreation spot, relocate Mulnar, ban migratiur;
of livestock from distun; places to recognized Bhak
area and then think of disturbing the c;nlj,r and the
historical sheep farm i Srinagar though they are best
advised, in the interests of wildlife, ot 1o shift it. How

strange that mai mai of sheep is disturbing wildlife and
not the noise and smoke rom security vehicles. This

sheep farm contributes towards well being of wildlife in
the sanctuary m many ways and not least 16 the
maintenance of biodiversity profile, Encroachment
from nearby villagers like Mulnar is not that much
objectionable to wildlife authorities. Qur concern for
biodiversity is manilest in other perverse ways.

How sacred is environment here and the work for
environment saving is seen in dedicaton of all those
concerned with save dal projects. Environment is
different on every centimeter of earth's surface if there
were absolutely homogenous environment/habitat
there would exist only one species. 1t is impossible to
find absolutely similar habitat and therefore
composition of flora and fauna for even a very small
area on earth. Every inch therefore counts. Wherever

dsaspeaes or breed that



wallsare constiucted we destroy life and habitats,
We invest in gold and ]Jm'c:h.“ls-:r land. The very
and and employing 5
penerate capital 18 antiecological and in
undersanding not very much compatble with
mvstical spirit of religion of which the Sheikh i
love to have individual cars ang
foot for short distances such g,

concept of purchasing |

representative. We

dislike traveling on
within the campus or even il public transpor

Srinagar has the largest number of cars in Indiy,

according to one report and to me this 1s a sufficien
1e Sheikh no longer lives in this

proof that the spirit oft]
city. People m Denmark prefer cycles and we have
difficulty in riding on bicycles. The mad race tor better
and better cars is ecodidal, Every new car strengrhens
capitalism which has been the key culprit in rejecting
traditional environmental world view of religious and
mystical traditions. I wonder what right we have of
talking about preserving biodversity when we don't
understand fundamentally individualist desacralizing
capitalist forces that condition everything around us.
We prefer clothes made in the mills run by big guns of
capitalism rather than simple clothes which are
prepared without much damage to environment,

We love to cook meat on all occasions, sorrowful
or Joyous. Environmental concerns are incompatible
with meat obsessed state. The Sheikh says that lovers of
meat dishes like kufta can’t be Rishis. We have hardly
any repulsion for pesticides, weedicides and fertilizers.
?h_nuild net the government take steps for organic
f'armln_g or 1s it that people’s health is not priority but



economic growth only? We are addicted to sweet foods.
And this 1s not acceptable to the Sheiklh, He sees hund
and haakh as hﬂﬂf_‘}‘. HH{HF.‘A HHH!:EH}-f t [f{;”d}f-‘ﬁf_{fﬂf il b
hatke choem eht manchi. We have almost lorgotien hund
and our raste buds seem to be designed for gushtuba
and tabaklinat and not haalih.

The Sheikh loved jungle, something

unimaginable for armchair professors who can't
tolerate the sight ofa matu or mystic who reminds of a
gunglt, who can’t afford discomfort of traveling on foot
for ten munutes in the campus and have inherent fear
of the juneli. To be a juneli is a matter of reproach. For
him hunger is nectar, torn clothes are prized silk dress
or pashmina patu, The shoe of grass is like a horse or in
modern terms a bicycle. Whatever he needs he gets in
the forest. He finds cave a beautiful dwelling, a
mansion. Wolves and hons are his family members. He
1s not prepared to acknowledge the dualism of I and
vou (par ti pary. People habitual of taking meat and
fufia have no sense of the real world, the other world
(yinu khavan chi maz t ntichi/timn taruk Ihi ni preoh). He
asks his mother to consider him dead (Note that in his
post-ascetic phase he didn't reject forest life but only
embraced householder’s life as not incompatible with
it if you live with the spirit of detachment. He affirmed
the Buddhist formula which is a Sufi dictum also that
samsara 1§ mirvana. Sanyas is taking the whole society as
your family. On the contrary our family is limited o
our children (parents too are not part of it for many
nowadays). Lamenting our slavery to ego-traps the
Sheikh says:



Dohe soun ( rophi sennal
Dihe roudim dukh bo nel giyae
Duhae suwun kaptumgad e
Patow cheurinn sharm ericlgyeee .
(Ever went for amassing wealth. Wﬂﬂt&d I
npress my superiority 01 people and wore glittering
dresses.) The Sheikh wonders that W€ have I?er:nmﬁ
agreedyand POSSEsSIVE of things and fOrget the rights of

God over thus. Nothing IS rically ours. |
The Sheikh would not like the drive for

industrialization that is currently prnmmr:d+ Touris
industry that invelves €ocd colas and modern day
hotels stuffed with modern amenities are far from
virgin nature arid thus far from God. What place have
(ast food culture, ACs and other amenities that emy
green house gases in places of retreat? Weare in search
of entertainment in nature rather than retreat places
or places for contemplation. We never peep nto.
ourselves around these places but indulge in
¢ activities such as plmmgrﬂphjﬁ cheap
are hardly attuned to the

LRt

narcissisti
romance, and gossiping. We
environment even in these p laces.

The Sheikh made it a point to plant trees and

there was no department to look after the great
fforestation drive that he initiated. Today we need to
destroy thousands of plants for constructions of road
and buildings. Are we prepared to question the very
conception of infrastructure development in even
forest areas or very remote villages? Do we know we
are destroying sacred character of shrines by making
metallic roads to them and making it possible for every



Tom, Dick and Harvy o visit them, This would be
unacceptable to the Sheikh. Almost all Sheikh's
eritage sites have trees in the background, |

I wonder 1l we can press for passing certain
legislations for preserving our environment and
showing our loyalty to our patron saint of ecology. |
wotld suggest the [ollowing ones: |

o Ban construction of third story or charge a fee of
4 . . :
Rs ,I lac that shall go mto public wellare or
environment restoration fund.

« Ban employees from construction of individual
houses until retrement or better, until they
continue to draw pension. Instead, motivate
them to live in community flats, Here most of us
are witnesses how beautiful is life in closely built
flats or quarters.

Restore traditional economy and integral organic
farming. Community farming can prove an ridote
(o Capitalist ecocidal mode of economy presently
in vogue. Investing only Rs. 20 lac could make it
possible for us to provide and home deliver all
resident staff free milk; vegetables, 5 one kg
poultry chicks every week until their retirement.
For this we need to build a community poultry
farm and keep 7 canals for vegetable
I hope this experiment which
strengthens our domestic economy and
contributes to lessening of damage 10

S . GO

and dairy
cultivation.
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will be repeated in every [ i
we will generile tlmlmull-:lﬁ of jobs as well. Thig

4 service to the 4se ofthe Sheikh ang

(he cause of spvironment. The Sheikh taught yg
non-dependence ot exernal market forces ang
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edd af eco-sensitive hc:usj“g-

policy and architecture, [ suggest that authoritieg
should ban construction of walls between houses

The adage “Good walls make good neighbours” jg
le to any society that believes in Sufj

of tawhid.

Aswe are terribly in n¢

not applicah
mel,:lp!t}-'siml View

[ don't think we can go 0n building houses at the

present pace for long. But'is there a solution tg
this problem? Yes, there is. We need not spend
dozens of lacs for houses or need to give lhuge rent
for houses. I am not advocating Thoreuean
argument for lving in forests but simply asserting
that if we decide to live as d well knit community
arid build similar flats for will considerably solve
the problem of land loss on account of
construction of hauses. Just collect the cost of land
plus Rs, 6-7 lac from any would-be resident of the
colony/area .'-lf]d buy enough land for building
pply white meat, vegetable



and milk requirements ofall the residents, We ean

save enongh money from these Girms 1o provice

free meals dand free cooking services also, We

would rthus achieve a miracle indeed.

Strengthening indigenons economy is possible so

that we need to buy almoss nothing. We can open

up community poultry, rabbit, cdairy, bshery

arms everywhere and make kitchen gardens to

supply all our food needs and if we Eﬂlmmunnll}'

own them we can reduce their cost to almost zero,

I think we need to think on these lines and this is,

for me. applied Sheikhul Aalam or mysticism that

constders the sense of individualism to be the

nggest sin and privileges community approach

tor addressing social problems. The greatest

challenge to biodiversity comes from capitalism

powered by egoism or individualism, Mysticism is
required 1o transcend ‘egotistic attachment,
desirism and the others negating individualism.
Marxism failed not because it talked about state
ownership but because it failed to connect us to
the spiritual well-springs of our being. We don't
live for bread alone though capitalism forces us to
live in such a way as it bread alone is the issue of
life. We need seli-transcendence to be humans
and we need bread to have the autonomy which s
prerequisite for developmg self transcendence.
Corruption can he controlled it we provide all
important requirements ol bread, shelter ete by
developimg community sense.




der no illusion that we can «
I-FI'.'l'I{f-

we should be un
without changing €conon,
I¢

our - environment
(sundations of our society and without rejecyiy,,
he current insanity af unchecked capitalism jl:]
our neighbouring states ot countries or worl :”

large. NGOs can't make much ditference ar

end of the day.



Language and Society in Medieval
Kashmir-A Study in Tradition
and Dissent;:

Sajad Ahmad Darzi

Department of History

University of Kashmir

There has been an alluring tradition of literary
pmductimm i Kashmir since ages and literature has
raken concrete shape for centuries. In the sub-
continent it is the unique distinction of Kashmir that
she has produced poets and writers who from times
immemorial left behind literary compositions in verse

and prose toenl ighten us about their respective times,

Kashmur has inherited a rich cultural and literary
legacy which reflects a remarkable union of different
cultural and literary movements. For a long time
Kashmir along with Nalanda and Taxila shared fame
of an important seat ol learning and culture in the east,
Here gathered, in the wake of commercial enterprise,
scholars and saints from different parts of Asia to meet
and exchange ideas on fundamentals of religion.
Powerful literary and social movements soon
developed which gradually spread beyond Indian
hoarders to Tibet, China and other adjacent countries.
The ancient period of Kashmir was dominated by the
Sanskrit literary culture. During the earlier phase
Sanskrit knowledge seems to have reached high peaks,
The scholars developed their own alphabet called
Sharda characters for writing of Sanskrit books which
is entirely different from Devanagiri Script that served



or dissemination ol Sanskrit. The
“Ganskrit wiiting made Kashmiy
arning (Sharda Peetlt). 'Ihﬂ
tcclaim all over Asia,

as a potent medium |
prolific production of
the famous seat ol le
scholarship of Kashmir worl - ‘
Scholars of Sanskrit produged voluminous work

different aspects of literatute. Th.ﬁ'-' ]:rﬁ_l'lu:_lul;d.r.~
contribution of Kashmiri scholars came in the form of
kavva literature that haffled the highest learned
st:r_tficm in India. The dissent from lht‘_ :}1'1:]“,:"::?0.1{
Sanskrit and skepticism of dominant Sanskrit tradlu:c:-n
was the hallmark of Kashmiri Sanskrit scholarship.
The dominant style and tradition was L0 4 large extent
challenged by the Kashmiri Sanskrit scholars. The shifi
in Sanskrit parameters became inevitable for the new
poets to follow ifever they wished to be su ceessful. This
shift was sought 1o be manifested by the adoption of
new literary trends in literary compositions as Kalhana
puts it “and yet those who proceed in the raditional
way with a certain type of composition do not closely
confirm to the opinion of the audience by following
them.” This amply substantiates the assumption that
the learned people had a taste for innovative
composition which reflects the widespread acceptance
of Sanskrit. However Sanskrit scholarship was the
monopoly of the Brahmans and ruling class, therefore
it was thoughtto be Divya Vani or language of gods and
Brahmans godson Earth.

Brahmans who were sole upholders of the ideal
socio-political order and the custodians of religion
besides being sole interpreters of Dharmashastras
were unwilling to use any other dialect apart from
Divya Vani. It is pertinent to mention that with the



introduction of Buddhism here, the Buddhist
literature and religious books were written in Sanskrit
while in India the same was done in Pali, Thus even the
protest moment against Brahman hegemony could
not neglect the metropolitan nature of Sanskrit. The
common masses used Prakrit Appabrahmsha and
vernacular. Kalhana makes caricature of people who
spoke vernacular and curses Shankarverman for the
promotion of vernacular, and also the poet Lavata who
came from class of spirit distillers whose meanness
according to him was proved by his own self with his
vernacular speech fit for drunkards, he to whom the
language of gods (Divya Vani) was not available. The
fertility of literality was highly appreciated as
plagiarism amounted to intellectual' piracy and was
denounced outright. Such privileges could not be
written away even by the rulers who were unorthodox,
no ruler of whatever predisposition could alienaté this
class that had always enjoyed Agraharas and
Brahmadiyas and were kept out of the text net of the
state. Any deprivaton of such privileges would result
in severe protest. Another dominant group during this
period was Kayasthas the class of seribes that subsisted
on state services and gave a fair degree of competition
to Brahmanas. Besides Brahmans and Kayasthas' the
landed elite also constituted a dominant class which
was very influential and were known as Damaras who
almost determined political order and social customs.
Apart from the established Brahmin hegemony of
Hindu order there were severe detractors and non
conformists who held a different set of beliefs and
approaches to rveligion, society and politics. The non
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make early merhe#lf e
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warly medieval Bas

roups in early I YT o
i clih i ideological and cultural ideas there-by

facilitating the formation of class I?ﬂsez c;::ier. 1;11 such a
complex situation landed gentry an _ “?“3_5"‘_: 1?5 now
made overturgs to un nrllmcl.t}x o1 prttcmeb- Non-
conformist ideologies. Thl_s 1‘&511_1[:::{] in _thr:
of numerous ideologies, religious
1d sectarian persuasions cOmpelng in
Thus with the onset of

miedieval period the socio-political and cultural order

became more complex. The main feature of religious
vriad cults, contest between

in the process of

pr::lfiﬁ:rﬂtiﬂn

subscriptions ar
the socio-political Space.

life were the presence ot m

ipadition and dissent, religion
transition and reformation infiltration of Tantricism

Jll cults, moral depravity among priests and Gurus,
cooperative relation between rulers and Brahmans,
and popular demand for the supernatural miracles
and fantasy [n sucha situation every aspect was on the
wane on account of political instability. The country
was weary of trouble and disorder and fugitive
Ladakhi Prince Rinchana Suratana gave it rest under
the shelter of his arm. But his reign was too short lived
and his death plunged country again in chaos and
confusion in which Shamasdin Shah Mir a Turkish
officer in service of Udyandeva assumed charge of
country and laid foundation of Muslim rule in
Kashmirin 1339,

The language of the founder of Shah Miri
dynasty was Persian and he took steps to promote this



g e ———

!-.11'1511:;13'(3, but no substantial progress was made and
no insttution for promotion of Persian could he
Ellﬁltll‘ﬂd. As the majority was non-Muslim and
officialdom continued to be derived from the old stock,
Sanskrit contmued o hold its sway, At this tiume the
number of Muslims in Kashmir was very small and
majority of population being still Hindus, and
moreover in dress manners and customs there was
nothing to distinguish them. ‘The imprints of old
weology was so strong that to avoid famine Sultan
Qutub Din (1378-89) once performed Yajua and
chstributed gifts to Brahmanas. Sanskrit continued to
be official language up to Sultan Sikander (d1389 CE)
when it was replaced by Persian. This language got
attention from the myriad Sufi missionaries from Iran
and Central Asia who thronged the Valley during the
Sultanate period. The result of such cultural
reformulation surely influenced the literary culture ol
Kashmir and ground was prepared fo- the final
replacement of Sanskrit by Persian. The ruling and
religious elite adopted Persian as medium of creative
expression and within a hundred years Persian the
medinm of poetic expression, became the official
language of Kashmur.

Sensing the fortunes thar were in pipeline with
Persian language the intelligentsia and bureaucracy
readily adopted it. In the new emerging socio-political
serup, the Persian literary art assumed the rank of
sophistication and became a reference literary culture.
New genves like Ghazal, Rubiyae, Qasida, Marsia, Naat
and so on became prominent and soon displaced
Sanskrit Shilokas and Khandas. The poetry of gul and
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have a mass appeal. For common people 1t was almos
le. The religious elite who mastly

ihmmpr&hensih
consisted of the people ot central and west Asjan
orieins came to dominate Persian literary culture,
These people of Central and West Asian origin notonly
dominated literary culture but also the political sphere
of Kashmir. They regarded the people of Kashmir
inferior, The emerging elite had now facilitated the re-
fabrication of Kashmiri society in which lower classes
could see no chances of betterment. At this juncture
Kashmir's literary culture entered a new phase. At this
critical stage of linguistic turn and cultural transition
there emerged two celebrated personages on the
:EE“T?; :{;”:?]1]1 Eﬁsl;&di?«a] Kashmir namely Lal Ded
ov— w_;rn:dcm; 0 ~Llu:uma great souls used Fhe
as the wvehicle of creauve

E J el . " " 1
xpression for the first time. This was a paradigm shift
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n the history of lierature of Kashmir where
vernacular language was used inan unvarnished color
for the effective dissemination of truth based on
simplicity and piety regardless of noble birth or
worldly status. Lala saw the institution of religion in
shambles, the corrupt religious elite used religion for
their own benefits. They sought an alliance between
the ruling and religious class wherein COMIMONers
were crushed to pulp. The hegemonistic particularism
and pewer oriented literary discourse of the elite had
made masses o vanish in the pristine nothingness
under the burden of superior cultural code.

Lala represents a strong  non-conformist
tradition which she serves, thanks to her poetic genius.
Lala made a conscious cultural choice when she took
up vernacular as medium of her creative expression
rather than Sanskrit which was Divyavani. In her
simple verses she emphasize on internalization of God,
realization of selfand removing the haze of duality and

shunning of the greed, lust and pride. She is skeptical
ofrituals as she says

The thoughtless read the holy books

As parrots i there cage recite “Ram Ram”
Therrreading is like churning water
Fruitless effort ridiculous conceit

The basic genre of Lala's creative expression is
her Vakh that made her not only popular but abiding
saint of par evcellence. The mission of Lal Ded was
further carried on by Sheikh Noor Din Noorani
popularly called Sheikh-ul Aalam or Nund Rishi



ened is €yes while Kashmiy hag
witnessed establishment z::rf Mu.slun frult: a_n‘d ENtirg
sg{i:}-cultuml set up was in a S[dtﬂk.ﬂl : Uidusumn_ The
5[1“3115 esiablished T.!‘l?ill'. gﬁllf:p,-:,s,lty _. y show El'ing
favouts upon the religious MISSIONATIES :j-nd clergy,
Jerefore new religious elite came to prominence thy,
looked down upon COMMOnNErs herﬂusle Ehﬁ}, Witk
1ough such artitude of superiority of birh
Was discouraged by Kubravi :i'ﬂ'lI'lLS..i}Lll it ﬁn_{gd e
the barriers, thus one hegemony emerging $0icio.
political setup Was replaced by anotlier. At this moment
Sheikh on one hand took up mantle of conversion
mission on a mass sl and on the other hand
clmmpiuned the cause of common Mmasses and thep
associated culture. Sheikh opened a front against caste

Noor-ud din op

converts Altl

divisions:
One who harps upon one's caste
[s bereft of reason and wisdom

Were you to imbibe the essence of Islam
Than no one would be purer than you

The Rishi Movement was placed into an
organized shape by Sheikh, The most effective means
whicl made his movement pervasive throughout the
valley wasa language and genre he used to bring home
to the people his message. He used common mains
language Kashur and the plercing mode of
Expf"ﬁsiﬂll, poetry. The vernacular message of the
Shmk_h was dualistic, on one hand he severely
questioned the Brahmanic order of castes and
inequity, on the other hand he denounced the Mushm

L Y e s i



religious elite who were en-cashing the situation and
exploiting gullible innocent masses. 1nstead, The
Sheikh associated himself with the commoners
especially peasants and produced an unvarnished
representation ol Islimic piety merged with agrarian
values, The transitory period when active
proselytisation was going on the Sheikh actively
participated in it which is reflected by conversion of the
leading people by him who later became his successors
or Khulfa, The dialogue between Sheikh and
converted men offers pf'n-:tral:ing insights into socio-
cultural setup of the time as these dialogues were not
only between the towering personalities of two
different faiths but essentially berween two different
perceptions of human society. Thus the Rishi
movement that was set in motion by Sheikh became
widely popular and proved to be an eftective channel
for assertion of common culture and upward social
mobility in the face of the upholders of particularism,
high birth and learning. The Sheikh even declared
that work is worship and held manual labour in highest
degree of appreciation. Rishis held opportunistic and
rapacious Ulema as corrupt but never failed to
appreciate the well learned pious and people friendly
humane Ulema and Sufis. The Rishi movement in fact
represented the abstract Islamic philosophy and the
associated high culture in local tradition. It follows that
Rishi movement though essentially rooted in local
tradition became an important aspect of dimension of
the Islamic civilization consequent upon the adoption
of cultural traits by Kashmiri rural masses.
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